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THE SCIENTIST AND THE SHEPHERDThe Emergence of Evangelical Environmentalism

Calvin B. DeWitt
Amidst sweeping corporate globalization and relentless pressing of Earth for resources, ashepherd cries, “Care for God’s Creation.” Another voice, muffled by powers-that-be,decries global warming and species extinctions. The first is a cry of the Shepherd, thesecond a cry of the Scientist.

As I write this wonderful morning on the great marsh, autumn is all ablaze, the cranes are buglingabove layered ancient peats, geese are calling overhead as they wing their way toward the lake.Handel’s Messiah is playing in the background. A few minutes earlier I had walked outside toscan these magnificent wetlands with wondering eyes, walked back into the house, and wrote thewords on top of this page: “The Scientist and the Shepherd.”I am humming Handel’s tune as I write: “For we like sheep have gone astray . . . havegone astraaaaay . . . have gone astraaaaay. . . . We have turn-ed, we have turn-ed, every-one tohis own way.” As I write, the Messiah sinks in: “For we like sheep have gone astray.” “The Lordhas laid on him the iniquities of us all.” It is an inspirational beginning for my writing today, yetsobering. Classical marsh; classical music—playing remarkably well in the mind’s eye and ear onautumn’s glorious morning. My prayer for forgiveness and blessing ascends from the great andvibrant wetlands whose peats reach back to times well before Christ’s sojourn on earth.Why is evangelical environmentalism emerging in our day, we may ask? It has to do withsheep, the scientist, and the shepherd. But this question does not have a handy answer. Instead,the answer will progressively unfold as we trace the development of this movement. The fullanswer can come only at chapter’s end.TWO GREAT NEEDS
In building the movement called evangelical environmentalism,  there were two great needs, and1both have been increasingly met over its twenty-five years of development: First, was the need tobuild a creation theology, and more specifically a creation-care theology. This had to be rooted ina thorough and scholarly biblical theology. Most importantly, it also had to be coherent with anintegrated scientific understanding of the biosphere and the world. This was achieved by anacademy of evangelical scientists, ethicists, and theologians who grew in numbers andpublications from 1980 to the present and, becoming aware of itself as such, officially became theAcademy of Evangelical Scientists and Ethicists in 2005.

Second, was the need to find ways to put this evangelical creation-care theology intopractice. Already, many organizations were engaging the world in practical ways: World Visionand MAP International, for example. Needed beyond these practical evangelical agencies,
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however, was that of networking evangelical practitioners around matters of creation-care.Various work to meet this need was attempted in the late 1980s and early 1990s, with the WorldEvangelical Fellowship creating the first evangelical environmental network—the InternationalEvangelical Environmental Network (IEEN)—in 1992. This, in turn, led to the formation of theEvangelical Environmental Network (EEN) in 1993.
The formation and development of evangelical environmentalism has a complex historythat has been thoroughly studied and reported by David Larsen in his scholarly two-volumedissertation “God’s Gardeners.” In addition to what Larsen presents in his thorough andcomprehensive treatise is the important observation that the emergence of this movement, as withmany other movements, was complex and complicated. The work of the gospel, by definition, isthe work of self-giving and service. And what this movement continually found was that it wasdifficult both to be in control and simultaneously serve in Christ-like humility.This problem of achieving power coupled with need to be humble servants, of course, iswhy Jesus is such a great model for the evangelical environmental movement. Jesus did notcontrol by organizational hierarchy or by corporate power. Christ’s control came through thehearts of people who received his message of passion, compassion, love, and care, and all of thesereside at the core of creation care. Temptations to grasp for power were overcome by the passionfor caring—caring for each other and for the whole creation. The sometime attempts at human“grasp” were overcome by God’s “gift” (to use Walter Brueggemann’s terms),  even as the2problem of power-seeking versus service-giving will likely surface periodically. The Lord’sbeatitude, “The meek shall inherit the earth,” raised an important question for this movement:How does one make progress when meekness is the quality and behavior we seek? Evangelicalenvironmentalism is attempting the difficult work of doing just that—to achieve power andinfluence, and yet do so through meekness. This essay is an early one in what hopefully willprove to be a continuing story of the power of meekness, love, and care.A SWEEPING SECULARIZATION

The twentieth century experienced a widespread secularization of American society. ManyAmerican colleges and universities severed or weakened their religious roots; many separatedfrom the seminaries they once held in partnership; many churches diminished their communityservices as human needs were increasingly met by insurance policies, retirement plans, andgovernment assistance. Toward the conclusion of the century many mainline denominationsdeclined in membership and also in social and political influence, as graying congregations nolonger held the youth that would have succeeded them. Biblical studies in colleges anduniversities during this period not only were diminished, extinguished, or signed over toseminaries and Bible colleges, but the Bible lost much of its credence in an increasinglysecularized and urban America.Yet there remained a significant population of Americans that continued to take the Bibleseriously, maintaining that its study and exposition was vital and necessary for right living onearth and in society. These people and their worshiping congregations were not very much intouch with each other during most of the century. They found themselves pretty much at thefringe of American society, with little influence. Among them were many who in their relativeisolation preferred “not joining hands with the world.” As the secular society, however, gainedgreater prominence—even as the Bible was diminished as a rule of faith and practice—thesepeople, facing a common challenge to their biblical worldviews, formed organizations to addresscommon needs and interests. While “agreeing to disagree” on many fundamentals of the Christianfaith, they worked together, particularly in relief and development and in Christian highereducation.
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Faced with a common challenge of secularization and the common need to address majorissues, they came together in various ways. Among the organizations they formed were theAssociation of Evangelical Relief and Development Organizations, and the Council of ChristianColleges and Universities. As these people became more visible within the wider society theycame to be called evangelicals.THE MEANING OF EVANGELICAL AND EVANGELICALISM
In 1974 evangelical scholar Carl F. H. Henry wrote that “evangelical Christians are thus markedby their devotion to the sure Word of the Bible; they are committed to the inspired scriptures asthe divine rule of faith and practice. They affirm the fundamental doctrines of the Gospel,including the incarnation and virgin birth of Christ, His sinless life, substitutionary atonement,and bodily resurrection as the ground of God’s forgiveness of sinners, justification by faith alone,and the spiritual regeneration of all who trust in the redemptive work of Jesus Christ.”Although evangelicals have not generally identified themselves as environmentalists noror with environmentalism, their growing work on “caring for creation” has been given thedesignation evangelical environmentalism by Larsen and other observers of their emergence as apolitical and environmental force in American society. While they first were largely identifiedwith personal and family ethical issues, their increasing identification with environmental issuesmakes it appropriate and important to address evangelical environmentalism as a present andfuture force in shaping environmental policy and the environmental movement.The focus of evangelicals on the Bible, including extensive biblical teachings on caringfor the earth and its creatures, is important in our assessment. As they hold firmly to the beliefthat the Bible and its sixty-six canonical books are vital for faith and practice and theauthoritative source for defining how rightly to live on earth, evangelicals also believe that thegood news of the Bible should not be selfishly kept. Instead, the good news must be proclaimed,with this belief reflecting the Greek derivation of “evangelical,” euangelion, from eu (“good”)and angelos (“a messenger or bearer of news”). This news is good and it is good for everycreature. The reason for this news being good is because it brings restoration and reconciliation ofall things, countering and undoing human-wrought degradation.The personal harbinger of this good news is the lord of creation who brings “joy to theworld” and “makes his blessings flow far as the curse is found.”  This is the biblical teaching in4the New Testament canon as it asserts that the reach of this good news is as great and wide as ishuman-wrought degradation.  Evangelicals “repeat the sounding joy” because the restorativereach of the second Adam (Jesus Christ) is as great and wide as the damaging reach of the firstAdam (see 1 Cor. 15:45).At the heart of this good news as proclaimed in evangelicalism is salvation. Salvation is asaving from degradation—a saving offered to those who are committed to follow in the footstepsof Jesus, the savior and reconciler of all things (ta panta). Believers of this good news bringjoyful service to humanity, to every creature, and to all creation. Telling this good news is seen asa worthy service that works to fulfill the eager expectation of the whole creation for the comingof God’s children. Evangelicals then, are people who see themselves as bringers of good news inthe footsteps of Jesus, are serious about honestly describing the way that things really are, and arevisionary toward the way things ought to be. They are followers of Jesus who seek religiously tobring food and the means of its production to the hungry, compassionate care and the means ofhealing to the sick, and thoughtful restoration to a degraded creation. In doing this they join withother people who are committed to making things right in society and the creation.5
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EVANGELICAL RELATION TO HUMAN AUTHORITY
While largely identified with specific congregations, churches, and denominations, evangelicalismcan be found in individuals, groups, and congregations in nearly every denomination acrossAmerica, including mainline Protestants and Roman Catholics.A distinctive feature of evangelicalism is that it widely distrusts human authority andecclesiastical hierarchy. This distrust is reflected in congregational and institutional polity, withmany congregations operating as independent entities and others but loosely organized intoassociations or joined together in denominations with limited hierarchy. Many in America areassociated with the National Association of Evangelicals, but not all.In evangelicalism there usually is no human “word from above” spoken by bishops orprelates. Instead there is the word—the Bible. The way this takes shape in practice is serious andcontinuing Bible study, individually and in fellowship with others. The purpose of Bible studyextends beyond edification to discovering biblical teachings and applying these to personal lives,society, and the rest of creation.Fear and mistrust of earthly authority sometimes have separated evangelicals fromauthoritative sources of knowledge: knowledge of biblical teachings on environmentalstewardship and environmental degradation, knowledge of ecology and other natural sciences,and sometimes even knowledge of biblical material in their early Hebrew and Greek texts. Astheir knowledge and understanding of these subjects increases, however, through the growth andinterconnections of their educational and relief and development institutions, evangelicals havebecome a powerful influence.EVANGELICAL SOURCES FOR KNOWLEDGE AND PRAXIS
Evangelical growth in knowledge and understanding is published and promoted by publicationssuch as Christianity Today and by their numerous and growing evangelical colleges, universities,and seminaries that convey knowledge through professional and popular writing, educate pastorsand teachers, and prepare social, scientific, medical, legal, business, and environmentalprofessionals. Among evangelical colleges and universities, many have gained depth andinfluence in the study of creation and Christian environmental stewardship through partnershipwith the Au Sable Institute of Environmental Studies, whose participating evangelical collegesand universities had grown to sixty in 2005.Putting evangelical faith and belief into practice is expedited worldwide throughevangelical organizations and agencies dedicated to medical services, disaster relief, developmentwork, food production, environmental restoration, and word and deed ministries.  TheAssociation of Evangelical Relief and Development Organizations is a principal networkingorganization that develops knowledge and understanding of human and environmental needsaround the world. In turn, the Association of Evangelical Relief and Development Organizationsis linked with the EEN, which networks across institutions and agencies to mobilize and serveevangelical leaders, churches, and denominations in environmental stewardship and caring forcreation (see list of EEN participants below). Among the accomplishments of the EEN was asuccessful effort in 1996 that prevented the U.S. Congress from weakening the EndangeredSpecies Act and produced An Evangelical Declaration on the Care of Creation that came to behighly regarded and later was supported with an authoritative book-length commentary.6Evangelicalism’s commitment to taking the Bible seriously has important implicationsfor its contributions to understanding God, abundant human life, and caring for creation. Sinceevangelicals measure their faith and practice against biblical standards and believe in continuousadjustment, correction, and conversion in response to their falling short of biblical requirements,their growing knowledge base and networks in education and responsible practice substantially
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increase their strength for addressing care for creation, environmental degradation, and ecologicalsustainability. TWO-BOOKS THEOLOGY AND SOLA SCRIPTURA    
Contrary to what one might first expect, evangelical adherence to the centrality of the Bible, oftenidentified with the phrase sola Scriptura, does not close the window on learning from society andcreation. On the contrary, it is the window through which the world and God’s creation are seen.This window is a biblical window—in the book of God’s word—that opens the book of God’sworks—God’s creation. More specifically, the biblical window is Romans 1:20, teaching thateveryone is left without excuse from knowing God’s divinity and everlasting power through thetestimony of God’s creation. This adherence both to the book of God’s word and the book ofGod’s works is sometimes referred to as two-books theology—a theology that reveals God boththrough the Bible and creation. The Confession of Faith of 1561, for example, presents TheMeans by Which we Know God” as follows:

We know him by two means:
First, by the creation, preservation, and government of the universe, since thatuniverse is before our eyes like a beautiful book in which all creatures, great and small,are as letters [Lettres] to make us ponder the invisible things of God: his eternal powerand his divinity, as the apostle Paul says in Romans 1:20.All these things are enough to convict men and to leave them without excuse.
Second, he makes himself known to us more openly by his holy and divineWord, as much as we need in this life, for his glory and for the salvation of his own.7

The consequences of learning both from God’s word and God’s works are profound. Itmeans, for example, that locating a village on the slope of a volcano does not prevent volcaniceruptions. Settling of human beings in river floodplains will not prevent floods. Neither will Godrender powerless in our bodies the poisons we design to kill other creatures, like pesticides. Atbase in evangelicalism, knowledge of God’s word, accompanied by knowledge of God’s works,leads to interfacing with the rest of creation wisely.   Both books must be read, and they must be8read coherently. Failure to do so will disorient people physically, spiritually, and morally and willultimately bring disaster; and it will diminish people’s and the rest of creation’s capacity to praiseand worship God. EVANGELICAL RELIGION: A PASSION TO LIVE RIGHTLY BEFORE GOD ON EARTH    
In setting forth the groundwork for understanding evangelical environmentalism as a significantreligious, ethical, and political voice, it is important to reflect on the meaning of the word religionin ways that are consistent with a biblical understanding of the world and life. The definition ofWayne C. Booth comes the closest, I believe:

Religion is the passion, or the desire, both to live right—not just to live but to liveright—and to spread right living, both desires conceived as responses to some sort ofcosmic demand—that is, to a demand made to us by the way things are, by the way theworld is, by the nature of Nature (as some would say) or by God himself (as explicitlyreligious people put it).9
For evangelicals this definition can be modified to read:
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Religion is the passion, or the desire, both to live right—not just to live but to liveright—and to spread right living, both desires conceived as responses to a cosmic demandmade to us by the way things are created and ordained by God and as responses to God’sword and its expectation that we will, as image-bearers, image God’s love for the worldin our caring for each other and the rest of creation.
This means, in more general terms, that understanding of both science and ethics isrequired for a proper understanding of living rightly in the world (praxis). Three things, then,need to be tied together: science, ethics, and praxis. These three need to be ligated to form ascience-ethics-praxis triad, with each corner accompanied by a corresponding question, illustratedas follows:

         Science (Knowledge)    How does the world work?                                              /                                   \                                            /                                       \                                          /                                           \                                        /                                               \                                      /                                                   \                                    /                                                       \                                  /                                                           \Ethics         -----------------------------         PraxisWhat ought to be? Then what must we do?
Science, ethics, and praxis are tied together in this diagram by three ligaments. When anyligament is broken or torn, one or all corners are freed or distanced from the constraints andcontributions of the others. Such brokenness may produce a science unconstrained by ethics that,for example, may degrade human relationships with the rest of creation. It may produce an ethicsthat is uniformed about the material world that, for example, might advocate removing deadwood from a forest, thereby denying the truth that death and decay of trees is necessary for forestsoil-building. It may produce a praxis cut free from science and ethics that may, for example,allow residential and commercial developments on barrier islands, river floodplains, geologicalfault lines, or soil types defined by soil science as “liquid when wet.” All three—science, ethics,and praxis—need to be connected. Where the ligaments have been broken they need to bereligated. Religation of science, ethics, and praxis, in this view, is necessary for right living onearth, and it would seem that a principal responsibility of religion and religious people is to keepthese three bound together into a wholesome and fulfilling relationship.Religating of science, ethics, and praxis has been a particularly compelling task forevangelical Christianity and is vital to the effectiveness of evangelical environmentalism. Thisreligation—restoring and strengthening the connections among science, ethics, and praxis incaring for creation—is the principal reason for the emergence of an academic evangelicalenvironmentalism. PRE-1980 ROOTS OF ACADEMIC EVANGELICAL ENVIRONMENTALISM

In 1967 medieval historian Lynn White Jr. wrote what has become the most frequently reprintedarticle in the journal Science: “The Historical Roots of Our Ecologic Crisis.” In it he laid theblame for the environmental crisis largely on the Judeo-Christian religion, with this centeredprimarily on the dominion passage of Genesis 1:28, where he interpreted the word dominion as
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meaning “domination.” White’s claim, and his failure to put this passage into its broader biblicalstewardship context, generated an immediate and dramatic response, including articles and papersby evangelicals who advanced the biblical concept of stewardship as a better interpretation of thisand other related biblical passages. Among these was evangelical Francis Schaeffer and his bookPollution and the Death of Man.   Its publication in 1970 coincided with the national10environmental movement that swept across America, much of which stemmed from the responseof the American public and the Congress to Rachel Carson’s Silent Spring, published in 1962.11Along with Schaeffer, evangelicals joined the environmental movement in America thatcreated widespread environmental awareness and extensive national legislative work that in the1970s produced the Clean Air Act, the Water Quality Improvement Act, the Water Pollution andControl Act Amendments, the Resource Recovery Act, the Resource Conservation and RecoveryAct, the Toxic Substances Control Act, the Occupational Safety and Health Act, the FederalEnvironmental Pesticide Control Act, the Endangered Species Act, the Safe Drinking Water Act,the Federal Land Policy and Management Act, and the Surface Mining Control and ReclamationAct. Early among these was the National Environmental Policy Act, signed into law on 1 January1970, the same year that saw the first Earth Day. Its stated purposes were “to declare a nationalpolicy which will encourage productive and enjoyable harmony between man and hisenvironment; to promote efforts which will prevent or eliminate damage to the environment andbiosphere and stimulate the health and welfare of man; to enrich the understanding of theecological systems and natural resources important to the Nation; and to establish a Council onEnvironmental Quality.” Evangelicals joined in, and the evangelical magazine Christianity Todaypublished a stream of editorials and articles on the Christian role in caring for the environment.As the decade progressed, American culture turned to other issues, and so did theevangelicals.  Larsen writes, “Like the rest of the country, evangelicals were swept up into theoutpouring of environmental concern that attended Earth Day 1970, though they often professedto be more concerned about ‘moral pollution’ and tended to proffer uniquely evangelicalsolutions, chiefly conversion. . . . Moreover, conservative evangelicals tended to disregardenvironmental threats either out of a preoccupation with the Second Coming or a belief that thesethreats were exaggerated.”12
DEVELOPMENT AND EMERGENCE OF ACADEMIC EVANGELICAL ENVIRONMENTALISM

The year 1980 marked a number of events that make it a milestone for academic evangelicalenvironmentalism. Principal among these was the publication of a multiauthored book,Earthkeeping, as a product of a full year of interdisciplinary study by a team of evangelicalscholars.   The authors of Earthkeeping had been brought together in 1977 as the first group of13fellows of the newly created Calvin Center for Christian Scholarship to work in a full year ofdiscussion and study on the topic “Christian Stewardship and Natural Resources.” The center wasestablished by Calvin College “to promote rigorous, creative, and articulately Christianscholarship which is addressed to the solution of important theoretical and practical issues” andthat would be “focussed on areas of life and thought in which it is reasonable to expect that adistinctively Christian position can be worked out.”   The Calvin Center governing board14selected the topic as one that would meet the objectives of the new center. This work, publishedin Earthkeeping and its revised edition of 1991, put into place much of the academic groundworkfor evangelical environmentalism.A second event extended the participants in the academy of scholars that grew out of theCalvin Center group, this being the first Au Sable Forum held in 1980. Three members of theCalvin Center fellows were joined by twenty-three other scholars, among them Wesley Granberg-Michaelson (who would organize the Au Sable Forum that produced Tending the Garden in1989) and Orin Gelderloos (who would become chair of the Au Sable board of trustees). This
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forum began what would become a long series of academic meetings, the Au Sable Fora, most ofwhich produced books that contributed to the development of a creation-care theology. In theconclusion of the book produced from the first forum, Gelderloos wrote prophetically, “Thegrowth of membership in the conservative churches and associated religious colleges may be abeginning which will lead to a significant influence of these institutions on environmental andsocietal affairs if the revival does not become a narcissistic movement.”A third event established the program of environmental stewardship by the newlyestablished Au Sable Institute, whose participating colleges grew in number to eighteen from1980 to 1985 and in successive five-year milestones to twenty-seven, thirty-eight, forty-five, andsixty participating colleges in 2005, each college with a scientist member of their faculty as anofficial representative. These scientists then met annually for professional development inenvironmental stewardship and to guide and direct the institute’s academic program. During thesame period, from 1980 to 2005, the institute faculty and fellows grew from twelve to seventyprofessors, sixty-eight of whom are scientists and two are ethicists, and thirty-five of which teachat the institute in any given year. Accompanying this growth, many of these scientists, joined bystudents returning to their colleges from Au Sable, formed environmental-studies programs attheir home campuses, all with significant creation-care content.In 2005 the academic evangelical environmentalism that had been growing steadily fromits beginnings in 1980 formally organized into the Academy of Evangelical Scientists andEthicists, made up of scientists and ethicists who have earned the highest degrees in their fields.  15A statement that these academics hold in common is the following:
Together we believe we have the privilege and responsibility to care for God’s Creation,and to do so recognize in our academic work and our lives that we are following Jesus Christ bywhom all things were created, and held together, and are reconciled to God in full accord withColossians 1:15–20. Moreover, believing on Jesus and recognizing his love and work as aservant, we seek also to be servants of him, the triune God, and God’s whole Creation.Our service in the academy, as evangelicals, ethicists, and responsible stewards includes afaith commitment to protect and care for the totality of God’s Creation. There is a richness, depth,and beauty in Creation that goes well beyond any of our abilities to express. There also is arichness, depth, and beauty in Christ’s work—from the foundations of Creation—alsoinexpressible. Yet it is from that richness that we have come to be God’s stewards with love,devotion, and dedication.This richness in Creation and in Christ’s redeeming work is something to which we asevangelical scientists and ethicists can speak and about which we can teach and provide servingleadership. Beyond our ability to convey this richness, we also believe we must exercise thatability to the glory of God.6

DEVELOPMENT AND EMERGENCE OF THE EVANGELICAL ENVIRONMENTAL NETWORK
The IEEN had its origin in an International Consultation held on 26–31 August 1992 andcosponsored by Au Sable Institute as one of the Au Sable Fora. The World EvangelicalFellowship’s Unit on Ethics and Society had formed a Committee on Evangelical Christianity andthe Environment that, in partnership with Au Sable, invited sixty people from eight countries andfive continents to meet on the topic “Evangelicals and the Environment.”   This proved to be a16seminal forum, with thirteen contributions coming from it that were published in the EvangelicalReview of Theology in 1993  and with its decision to create the IEEN to “disseminate17information” and “share insights and experiences among the worldwide evangelical family in thecare for the creation.” The  EEN is a fellowship of believers who . . .7
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• Declare the lordship of Christ over all creation. He is the firstborn over all creation. For byhim all things were created. All things were created by him and for him. He is before all things,and in him all things hold together (Col. 1:15b, 16a, c, 17). These believers . . .• Deepen their walk with the Lord and the life of their churches through joy-filled worship,Bible study on the topics of creation’s care, and prayer that God’s will “be done on earth as it isin heaven” (Matt. 6:10).• Show the compassion of Christ for people who suffer from creation’s destruction (Prov.14:31).• Demolish strongholds of sin that tarnish the glory and integrity of God’s good creation (2Cor. 10:4–5).• Build our Lord’s kingdom by active service to restore and renew the works of his hands(Matt. 6:33; Eph. 2:10).• Share the gospel with those who do not know that Jesus Christ is the ultimate hope forcreation groaning under our sin and the only hope for our own souls (Rom. 8:19–21; Col. 1:20,27).
The IEEN, formed well before the launch of the U.S. activity, led to formation of theEEN in America. It also resulted in the U.K. EEN and the Creation Care newsletter,  that later18became the title of the EEN periodical published in the United States. In preparing the way, theWorld Evangelical Fellowship in its formation of the IEEN, concluded in its summarizing reportthat the Christian community “must dare to proclaim the full truth about the environmental crisisin the face of powerful persons, pressures and institutions which profit from concealing thetruth.”8 It also declared that “such recognition of hard truths is a first step toward the freedom forwhich creation waits.” Of particular significance to the formation of both the IEEN and EEN wasthe World Evangelical Fellowship’s conclusion that “Christians need to form and joinenvironmental organizations that apply explicitly Christian principles to environmentalproblems.”9With its strong perspective on global environmental justice, the 1992 World EvangelicalFellowship/Au Sable Forum concluded that “the Christian community must be willing to identifyand condemn social and institutionalized evil, especially when it becomes embedded in systems.It should propose solutions which both seek to reform and (if necessary) replace creation-harminginstitutions and practices.”10Addressing the appearance and programs of churches, the forum also concluded that“churches should seek to develop as creation-awareness centers in order to exemplify principlesof stewardship for their members and communities, and to express both delight in and care forcreation in their worship and celebration.” And, “they should particularly aim to producecurricula and programs which encourage knowledge and care of creation.” “In particular,Christian colleges and seminaries should provide teaching in this area. The church’s goal shouldbe the growth of earthkeepers, both in the habits of everyday life, and in the provision ofleadership for the care of creation.”11The derivative EEN held its first meeting at Au Sable in the summer of 1993, soon afterthe Rio de Janeiro Earth Summit. Subsequent to the Au Sable meeting, Loren Wilkinson prepareda draft entitled Evangelical Declaration on the Care of Creation that became basis for a daylongmeeting of several American evangelical leaders, among them leading evangelical scholarKenneth Kantzer and InterVarsity Christian Fellowship president Steve Hayner, that produced thefinal document.   The resulting declaration was published the following year in Christianity19Today, a statement signed by hundreds of evangelical leaders as well as a statement that becamethe common confession of the many partners that make up the EEN (see list of EEN participantsbelow).



10

The EEN works from the Evangelical Declaration on the Care of Creation to define andsummarize the evangelical framework out of which creation care emanates and also demonstratesthe depth and passion of the evangelical environmentalism that is emerging in America. “Becausewe await the time when even the groaning creation will be restored to wholeness, we commitourselves to work vigorously to protect and heal that creation for the honor and glory of theCreator,” the declaration states with confident religious conviction.12Being extremely careful to avoid pantheism or idolization of creation—both of whichevangelicals see as highly problematic—they exercise “creation care” under God, who bothtranscends and is immanent in creation: “Our creating God is prior to and other than creation, yetintimately involved with it, upholding each thing in its freedom, and all things in relationships ofintricate complexity. God is transcendent, while lovingly sustaining each creature; and immanent,while wholly other than creation and not to be confused with it.” They also boldly confess thatdegradation of creation by human society and their pursuit of gain is sinful: “The earthly result ofhuman sin has been a perverted stewardship, a patchwork of garden and wasteland in which thewaste is increasing.” They extend their concern for the creation to the poor and downgradedpeople of the earth, whom they see as fully part of God’s creation. Justice to creation and topeople is intertwined, and “one consequence of our misuse of the earth is an unjust denial ofGod’s created bounty to other human beings, both now and in the future.”13What is the purpose of the EEN? It is “God’s purpose,” and “God’s purpose in Christ isto heal and bring to wholeness not only persons but the entire created order.” Citing the greatChrist hymn of Colossians (Col. 1:15–20), “for God was pleased to have all his fullness dwell inhim, and through him to reconcile to himself all things, whether things on earth or things inheaven, by making peace through his blood shed on the cross,” those affirming the declarationfollow their namesake in reconciliation and restoration of creation, including its poor anddowntrodden.A highly important development from the declaration was the work of R. J. “Sam” Berryof the University College–London to develop a commentary on the declaration by scientists,ethicists, and theologians from the United Kingdom and from elsewhere around the world. Hisbook The Care of Creation puts the declaration to the test of highly competent scholars of greatsubstance. Among the many affirmations of the declaration was that of prominent Germantheologian Jürgen Moltmann: “The Declaration gives a fresh perspective on the ecologicalproblems of the modern world, by presenting them through the experience of the healing God. InChrist Jesus we experience not only the forgiveness of our sins but also the healing of ourwounds. It is only logical to ‘extend Christ’s healing to the suffering creation.’” Moltmann addedthat we must “overcome the hedonism of the consumer society, lest we become blind and numband careless.” In his affirmation of the declaration he observed that it “rightly calls for a rebirth ofour relationship to God, to each other and to the community of all God’s creatures.”20For evangelical environmental missions entrepreneur Peter Harris, the declarationcompelled him to face “an uncomfortable paradox.” His conclusion is that he is “more and moreconvinced that the urgent task of changing the way we live as evangelical Christians has to beginwith believing differently, and not simply obeying new rules. It is not that we need to adopt anupdated legalistic code for the contemporary Christian life: thou shalt recycle thy toothpaste tube,thou shalt not covet thy neighbour’s bicycle, and thou shalt make sure everyone else notices thatthy yoghurt is organic.” Harris writes that he is “puzzled over the causes for current (not historic,incidentally) evangelical indifference to creation as we have encountered it with A Rocha [hisorganization],” and he concludes that “it has become uncomfortably clear that its roots lie inbiblical unbelief. It is not that evangelicals shrink from paying a price in lost comfort for a changeof lifestyle. There are many wonderful examples of how the Christian church worldwide livesvery sacrificially in the face of human need, and in many places it is a compelling stimulus forsocial change and redemption.” Instead, Harris finds that “the problem is that we do not extend
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that commitment and concern to the wider creation, nor are we persuaded that God cares aboutit.”21 Affirming the declaration, Harris concludes that it gives us “a foundation for a betterbiblical understanding, and a guide to more biblical living.” It challenges “the careless or wilfuladoption of human-centered thinking into the heart of the church” as the source of “Christianindifference to creation.” He adds that “in its extreme manifestation, salvation becomes a kind offashion accessory in the main project of our individual self-fulfillment: Gucci for the body, themedia for the mind, and Jesus for the soul. Grateful for the crumbs falling from the postmoderntable, the church has been tempted to settle happily into the role of provider of ‘spiritual’ need. Indenial of the force of the biblical argument, ‘spiritual’ becomes equated with ‘nonmaterial.’”Observing that “the foundational biblical affirmation about God is that he is the Creator, not onlyof the human race, but of all life and everything there is,” Harris finds that “this places us in acompletely different relational context; no longer are we the starting point of our existence, butwe are the creation of God, together with not only everyone else on the planet, but all of theuniverse.”  Berry, the editor of this important commentary on the Evangelical Declaration on the22Care of Creation, concludes with two final points: “As Christians we can and should makecommon cause with others in the care of creation, not least because the Genesis commands tohave dominion and to tend the garden were given to all human beings at our birth as men andwomen in God’s image.” Responding to critics who say that “stewardship is an unhelpfulconcept,” he notes that “stewarding is only part of our role; our God-given purpose is worship ofthe Creator in the company of all created beings (not merely as human beings sometimes meetingin church). God’s covenant is with us as creatures in his image; and not only that, but also ‘withevery living creature’ (Gen. 9:10). We share our stewardship with our fellow human beings(whether or not they acknowledge the Creator); we add to their work a recognition andacknowledgment that our work is part of our commitment and worship of the one who made us inhis own image, who is Creator of all, and who has reconciled ‘all things’ to himself throughChrist’s death on the cross (Col. 1:20).”23“This places the Declaration as indisputably ‘evangelical,’” writes Berry, “because itproclaims truly ‘good news.’ This is backed by John Stott’s definition of ‘evangelical’ asincorporating ‘the revealing initiative of God the Father, the redeeming work of God the Son, andthe transforming ministry of God the Holy Sprit.’” “The secular world sees little more than decaywhen it views creation; Christians see the same failures, but for them there is also the confidenthope that ‘the universe itself is to be freed from the shackles of mortality . . . to enter upon theglorious liberty of the children of God’ (Rom. 8:21 REB). Our part is to accept and rejoice inGod’s work, and to be light for all the world as obedient stewards.”2415Highly respected evangelical theologian John Stott in his foreword to this commentary onthe declaration affirms this by observing that “We human beings find our humanness not only inrelation to the Earth . . . but in relation to God, whom we are to worship; not only to the creation,but especially in relation to the Creator... Only then, whatever we do, in word or deed, shall we beable to do it to the glory of God (1 Cor. 10:31).”25
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THE SCIENTIST AND THE SHEPHERD

We began by asking, Why is evangelical environmentalism emerging in our day? We have seenthe answer unfolding during the course of this chapter, and now we can firm it up. Evangelicalenvironmentalism is elicited from the growing realization that human beings, includingevangelicals, are coming to be numbered among those who, corporately and individually, havebecome destroyers of creation.
Earth is crying out—divested by us of its divine wonder. As the shepherd and scientist point to alarger economy whose workings run the whole world and all the life of the biosphere, we know itis an economy under assault. Its fabric of interrelated species is being torn, most of its fisherieshave collapsed, microbialization of the oceans is rampant. Moreover, the great stores of carbonand heavy metals that the peatlands and coal swamps sequestered ages ago as troubling excessesfrom an earlier atmosphere are being opened. They are being forcibly removed from the greatstores beneath earth’s surface and compelled by us to fuel the fires of progress and release thattroubling excess of carbon and heavy metals back into the skies. Most regretfully not only havepeople reconceived creation as resources, but these are people all of whom are made in the imageof God—image-bearers given the gift and capacity to image God’s love for the world. Humanimage-bearers—increasingly also reconceived as resources—are transformed by a lesser economyinto consumers of the earth and its greater economy.
But there is the shepherd—announced in the book of God’s word—who is beckoning the sheepwho have gone astray. As the shepherd seeks to lead, the scientist helps read the lettres, helps the
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  The term evangelical environmentalism was coined by David K. Larsen in “God’s Gardeners:1American Protestant Evangelicals Confront Environmentalism, 1967–2000” (PhD diss., University ofChicago, 2001). It is not a term I really welcome, largely because evangelicalism works to see thecreation whole; there is no “us” versus the environment. Rather, human beings are part and parcel of thecreation even as they are made in the image of God, and the creative system is not separable into us andeverything else.  Walter Brueggemann, The Land: Place as Gift, Promise, and Challenge in Biblical Faith (2nd2ed.; Overtures to Biblical Theology; Fortress, Minneapolis, 2002).  These phrases are from the popular carol “Joy to the World” or “Joy to the Earth,” whose words were4penned by Isaac Watts in 1719.  An example of this joining to work toward creation’s integrity is the Noah Alliance5(www.noahalliance.org), a cooperative venture formed by the Academy of Evangelical Scientists andEthicists and scientists and rabbis from the Coalition on the Environment and Jewish Life (COEJL) toprevent weakening of the U.S. Endangered Species Act.  See R. J. Berry, ed., The Care of Creation: Focusing Concern and Action (Leicester, England:6Inter-Varsity, 2000), for a copy of the “Evangelical Declaration on the Care of Creation.” This entirebook is devoted to an evangelical analysis of the declaration.  Belgic Confession, art. II, from the Psalter Hymnal (Grand Rapids: CRC, 1988), 818.7
  It is because of this development of wisdom that comes from a coherent reading within and across8both of the two books, that my book subtitled “A Biblical Response to Environmental Issues” is

image-bearers once again to behold and wonder, helping us to ponder the works of God, tounderstand the degradation and destruction, to understand creation care. And a few come forth,out of the great pool of human resources once again to sing the forgotten hymn, “BeautifulSavior, King of Creation.”
In concert with religious people around the globe, evangelicals are at the verge of refreshing theirawe and wonder for creation, refusing to be consumers of the world, seeking first the kingdom ofGod, and committing themselves to imaging God’s love for creation. It is out of passion for thecreator and the passion of the shepherd that evangelical environmentalism is emerging in our day.
As I write this dark autumn evening on the great marsh, its blazing color diminished by the softerlight of the moon, a buck snorts angrily as he bolts from our glacial drumlin into the marsh; anowl hoots high in the oak, even as the giant puffballs in the yard glow an eerie white. The day hasdied in the west; the marsh has become a frightening mire. The Messiah is now playing, “Surely,surely he has borne our griefs. . . . Surely he has borne our griefs and carried our sorrows.” Is allwell with the world? We all wait for the morning, expecting the sun to rise again.

NOTES
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This is Booth’s restatement of Ernest Hocking: “If, to agree on a name we were to characterize the9  deepest impulse in us as a ‘will to live,’ religion also could be called a will to live, but with an accenton solicitude—an ambition to do one’s living well. Or, more adequately, religion is a passion forrighteousness, and for the spread of righteousness, conceived as a cosmic demand.” See W. C.Booth, “Systematic Wonder: The Rhetoric of Secular Religions,” Journal of the American Academyof Religion 53 (1984): 677–702. I am indebted to Peter Bakken for bringing Booth’s work to myattention.  Francis Schaeffer and U. Middelman, Pollution and the Death of Man (Wheaton, IL: Crossway,101970).  Rachel Carson, Silent Spring (Boston: Houghton Mifflin, 1962).11
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