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While Christianity has a subgantive biblical and theological basis for responding passionately and
effectively to the crisis in the creation, two great divides in America have prevented it from adequately
addressing this crisis. These ae (1) the divide betveen stence ancevangelicalism, creatd ard deegned
by nearly 50 years of Oceation vs. evolution debates,Oand (2) the divide of Opeple vs. the
environmentO Hdowed forandwidenedby Ohe aeaionO beig replacel by Ohe ewvironmentOb a poor
replacement that in many ways came as mnsequence of the first divide. Thesetwo divides have largely
immobilised American evangetals from raising concens for the aeaiton andfor devebping a
commitment to creation care. Thesedivides dso have diminished understanding of the creation and its
environmental and social degralationsin America, even asthey have beefited enerprises and Ospeail
interessO that depend upon destuctive ard degradng use of he creaiton in pursuing their purposes.
Thesedivides dso have blurred and obscured people@ vision and ability to see creation and its beauty in
ways that diminish awe and wonder, dery its degradaton, andimmobiliseits potential stewards from
responsible stewardship.

These two dividesarere-enforced in American scciety by asseiated problems that pace sewvere
impediments and drictures on the free and gpen flow of scientific information aout the nature and datus
of the creation. One of theseis an intensive, concerted, and continuing effort by vested interestsOto
gererae doubt about science ard sciertific findings by seedng the nedia ard internet with mis-
information about the global climate system and creation® degradation, and aso powerfully to discredit
repuable cience andscientists. My colleague Sir Jom T. Houghton says that OAmisinformation
canpaign abou climate change egan n eaned in 1992, direcly after the earth summit in Rio... Energy
companies... st up avery well-fin anced and professonal organisation, stdfed with top lawyers, to
spread misinformation abou the Intergovemmental Panelon Climate Change (PCC).O Sir Jom wasco-
charman ofthe Scentfic AssesmentWorking Group of the IPCC,0 ad speaksfrom experience vhen
he sys,

| recognised what they were doing of course... their influence on the Senate and the public in
generlremains vel strong. The averageAmerican stll doubtsthe sience ofclimate change,
despite the IPCC and the unambiguous statement by the national science academies of the G8
natons (including the US), plus those of China, India and Brazil... there is widespread
suspicion of sdence, fosteral by the feeling that scence goesagainst the Bible. This is very
unfortunate; it takesavery small view of God, andavery inadeqiate view of science!

Another of these ssciated poblemsis censoing of scientfic information by the White Housethrough
their review and editing of work by government sdentists on the nature and staus o the creation that is
required before these sdentists are prmittedto report to the US Congress These problems, in concert
with thetwo divides, are largely responsible for why the reality of globa climate is doubted by so many
Americans, even these problems largely depend upo thetwo divides to sustain them. Addressing the
two divides- between stence ancevangelicalism, andbetveen poplk and the environment- can go a
long way, toward addressing these associated problems. It can hdp society gain the undestanding and
wisdom needed for the urgent task of creaion care.

This chapter relates, by means of a case study of America, how these two divides are being spanned by
the Oevironmental evargelicalism movementd. This sbry of how the bridges were huilt acrosshese



divides demonstrates that it is not necessary to agree on how the creation came to be in order to come to
agreement on taking care of it. Thisis astory of hope - for evangelicals, the Church and missiology, and
for the world.

The Status of Creation

Of the bast knowledge hat has been gaed from study of the aeaion, mostimportantare (1) how
its biosptere worksin an wndegradedstate; and (2) how its biosprere works or does notwork under
abusive human domination. Whatis known of the biosphere -the inhabited eath - freefrom
degradtion, canbe summarizedas bllows:

Earth is envebped by aliving fabric of creaures Their spatial andfunctional
interweavings with each other and their physical environments constitute the remarkable
sygem we call the biosphere. The biosphere is sructured dynamically from microsoopic
through macroscoopic levels by inseparable biogeographic spetial relations and trophic
transfers of mater and energy. Its organisms produce and consume, multiply and
diminish, develop and decompose. Ead and every of its species is characterized by
particular niches (roles) and dl are engaged in fluxes and flows of mater, energy, and
information, enegized nainly by solarincome. Production of photosynthate bygreen
plants, augnmented with a minor contibution of chenosynthate by organismsin deep
ocean vents, energizes life at al trophic levels, through which the integrity of the
biosphere is maintained .2

What we discover of the biosphere - the oikoumene - unde abusve humandegradation, can be
summarized as bllows:

Our species, in contrast with every other, affects biospheric dynamics on agrand and
pervasve <ale. In our daywe find, remarkably, that we have becom aprincipal
gedogical force. We find ourselvesto have signifi cantly restrictured the biosphere
both biogeographically andtrophically. Climate change mw pushesplant andanimal
ranges 3B milespoleward eah decale, neaty onethird of EarthOsarable land has
been lost to erosion, biodiversity is serioudy threatened by habitat destruction and
toxificaion, andoverexploitation has broughcollapse ofthe worldOsnajor fisheries
andan advers regructuring of ocean food webs. Earth is now under human
domination

The dearandabundantscientfic evidence ofadveseredructuring andtransbrming of the aeaton
by humanactionsin the world requires both asubgantial knowledge and undestanding of the
structure and dynamics of the biosplere, anda profound commitmentto re-examine the theological
bass of the message o the Christian church. Our most recet gains in understarding the biosphere
and of the adverseanddegraling adions of human socety within it, makeurgentnotonly thisre-
exanination, but alsothatit be acomplishedcoheenty acdossscience andheology. Thisre-
examination, among other things, requires (1) the restoration of the linkage between science and
theology - are-ligation of science and ehics, and (2) a coherent reading and undestanding of the
Owvo booksO bwhich we can ke informed atout living rightly on eath - the Obok of GodOs:reaion
andprovidenceOrad the Obook oBodO3NVordO the Bible.

In this chapter, we will first turn to the dividesthat largdy separdae scierwe and thedogy, and more
specifically these divides as they affect evangelicals. Fdlowing this, the chapter describes the
bridge-building that has been accophishedaadossthes divides andthen reurns, toward the end of
the chapter, to redigaion of science ancethics and Owo booksOhieology asimportantcontibution
to ridge-buildingO aross trese dvidesin missiology, the Church, ard the wider world.



Two Great Divides

Devebpmentandgrowth of the environmental evangelicalism movementin the United Satesis an
encouraging and inspiring story. While | was able to report muchabout this movement at the
consutation in Geneva m September 2006 B he consutation thatis the bass for thisbook B Inow
am able © reportfurther that this movementreated a cescend on Jamwary 17, 2007, the dag on
which its A4n Urgent Call to Action wasissued by 28 leading scientists and evangelicals at the
National Press Club in Washington, D. C. Their statement, addessing degralation andcadling for
action that Ocanat wait one nore dayO narked a cumination of more that a quarter century of
persistentwork to bridge he divide betveen seular scientists and evangelical Christians on
environmental isaues Itsimmediate preursor wasan wnprecalented meeing sx weeksealier of
these <ientists andevangelicals at a secluded dantation in southem Geomia, where they convesel
on how they might coopeate in addessing global problems suchasglobal waming, climate change,
and loss d biodiversity. They knew that the dvide that had separaed them for nealy 150 yeas
somehow had to be bridged in order to achieve concerted action. Their conversations became
inspired asthey devebped wnderstandng andregectfor each oher and mostremarkably, decided
to work in concet to write An Urgent Call to Action, and to commit themselves to re-instate the
term, Ghe creationQinto their vocabulary.

Their adions mark aturning pointin American evangetalism, much asthey do foranumber of
highly prominent and influential secular sdentists. Their impact is great and ranges beyond their
immedate castituenciesto many mainline, Roman Catholic, Jewish, and other communions as vell.
Their work B sill continuing B nakesimportantcontibutions and has mportantconseqencesfor
contemporary missiology worldwide, ard for the wider Church and its missiorary message. More
details ontheir mutual work come later inthis chapter.

The Science-Evangelical Divide. The divide that had separated secular sdentists from evangelicals
in America largely had its origins in 1859 with the publication of DarwinOrigin of Species. Some
65 years later, this divide was significantly widened with the Scopes Monkey Trial in 1925,
following which it persisted and even deepened in evangelical circles ecross America. While this
divide wastemporarily bridged during the environmental decade o the 1970s Bthanks in large part
to RachelCarsonOmfluental book Silent Spring (1962) and suppated by articles and publcations
such as Fancis Shadfer® book, Pollution and the Death of Man (1970)* D he divide re-appeaed
in the 1980s, and continued to persist. Quike the rest of the country, evangelicals were swept up into
the oupouring of environmental concen that atended Earth Day 1970,0 wote University of
Chicago® David Larsen in his doctoral dissertation on God’s Gardeners, but Ocosavative
evangelicals tended to disregard environmental threats either out of a preoccupaion with the Second
Coming or abelief that these threas were exaggeraed.G

During the environmental decade of the 1970s, most evangelicals joined with other Americans to
suppat naional legislation such as the Clean Air Act, the Water Quality Improvement Act, the
Resurce Conseavation andRecovey Act, the Toxic SubstancesControl Act, the Endangeed
Species Act, the Federal Land Pdicy and Management Act, the Suiface Mining Control and
Reclamation Act and aher significant legislation. One of the laws passed early in this decade, the
National Environmental Policy Act, prety well summarized he relve expresed acdossthe naton
as it stded its purpose Qo declare a national policy which will encourage productive and enjoyable
harmony between man and his environment; to promote efforts which will prevent or eliminate
damage to the environment and biosphee and dimulate the health and wdfare of man;to enrich the
understanding of the ecological systans and natural resources important to the Nation; and to
edablish a @uncil on Environmental Quality.O The leading evangelical magaine Christianity
Today supported this decade-long bi-partisan effort with numerous editorials and articles. At
decade® end, when things environmental appeared to be more or lessunder control, the activity
tapered off. 0’he environmentOseemed to be reasonably secured.



Thistapeing off coincided with the emergence ofthe Moral Majority in 1979 B a novementthat
lasted over the next decade. This was a movement that hdped ®umOwhaever remained of the
bridge that had spanned this scierce-evangelical dvide, ewen as its boadcast pagor, Rev Jerry
Falwell preachedapolitical agenda that focus®d onindividuals andfamiliesto the nearor total
exclusion of things rehtedto the creabbn and ervironmental respnsibility. Other broadast
evangeists followed sut, largely excluding the aeaion, the Creabr, andcaing for creaton from
their preaching and teaching. Human bengs often were proclaimed to be more important than Ohe
environment,Oand, with their nearly-exclusive focus onthe individual and the fanily, these
evangelical leaders often generated and fostered a mis-trust o science, particularly asit related to
systems beyond the family level like ecog/stems, biodiversity andthe dimate system. They also,
quite unintentionally, hdped bring about the decline and disappearance of the term, Ghe creationO
from the American vocabulary by occasionaly showcasing controversies on hov God madethe
world Bthe long-starding Oceation-evolution debate®

From 1859 to the 1980s and on to the present, evangelicals who opposed Darwin came to be known
as OceaionistsQand the word, Oreaionism® became the termfor the sibstarce of their opposition.
Ghe creation( as a referent to the biosphere and everything that lives in it, went out of favour and
virtually disappeared fom American cuture. Soonit would be hatto be caled a OemionistO had
nothing to do with whether one had commitments to caring for creation, butwhether one hdd a
particular perspective on @riginsOthat was in accord with the viewpoints of these personally-
focussedbroadcastevargelists.

The People and Environment Divide. With the inclusive tem, the creationQ no longer accessble
to any but the creationists, another word, Ghe environment® socon came to take its place. With it
came its companion words, @nvironmentalist®) Gnti-environmentalistsOand @nvironmentalism® and
later, the pejoative word, OenvbsO Derived from OenvbningO coined by Geoffrey Chaucer
centuries earlier B e environmentOcame to supplant the term Ghe creation® This replacement
proved to be highly problematic, however, because it is far from being a synonym. Not synonymous
and yet widely adopted, Ghe environmentOas broadly used in writing and eaking created a second
divide - one that seemingly separated people from Ghe environment( and one even employed to pit
peopk ayainst Ote environmentO andviceversa Thistransbrmation in language,unintenional as
it first might have been, dlowed people to see themsdves sparate from the rest of the Creation - it
allowed hemto creae adivide betveen GaCand Gte environmentd -andin time, it allowed
previoudy unherd-of questionsto be asked, like OWhat is more important? People or the
environment?O

Some responded quickly, ORople aremore important!O Ob| the environment is more important!O
said others. A new polarity emerged, allowed by this new language, despite the fact that deep down
mosteveayone realy knewandbelieved hatboth peoplke and the environmentwere pat andpareel
of the same system - the same biosphere, the same creation. To ask these same questionswith Ghe
creationOreplacing Otle environment®, wuld not have made sase, of course. To ask OWat is nore
important? Peaople or the aeaionOwould be pure nonsense It would be like askng OWat is more
important? Your heat or your body?O Bt the linguistic divide hadbeencreaed,andit allowed
some o rail aganstthe OrvironmentlistsCandothers to diparagethe peope who only thought of
themsdves and their own sdf-interest. Throwing out Ghe creationOand making it basically it
inaccessible in its full and comprehensive meaning had created the divide between @sOand he
environmentO. This divide betveen he OrvironmentalistsCandmore pesonalandfamily focusgd
Gvangeli calsOpersisted, right along side of the divide between evangelicals and science. Clearly,
what wasneedd wasre-nstating the recogntion of science asadisdplined ard reliable s/stem of
producing andpregrving knowedge. Alsoneededwasre-nstatementinto the American
vocabulary the term Otk aeaionO



Bridge-Building overThree Decades

But how? How might bridgesbe huilt acossthese wo divides- bridgesthat would lag? Somehow
scientists ard evargelicalsin Americanhad to ge together, eachto inform the othe, but most
importantly to pull together toward addressing creation® degradation. It was in the 1980sthat the
long process of building these bridges seriously began. First there was bridge-building internally,
within and among members of the evangelical community. In particular there was srious work to
haveevangeical scientists to convesewith each oher andwith their repecive evangeical
communions - Baptist, Pentecostal, Mennonite, Reformed, Nazarene, Presbyterian, and moe. Many
evangelical colleges and universities had sdentists on their faculties and these were brought into
conversation. Other schools were transforming from Bible colleges with alimited curriculum into
more fully-orbed Christian liberal arts coleges ad universties,and would add sciertists later. Most
of these B eventally acosssome 60collegesanduniversitiesb inked hemsdvestogeher through
Au Sale Ingtitute of Environmental Studies, an evangelical partnering ingtitution established in 1979
that was orgaiezedto pull together anacadmy of scientists ard other pofesorsacrossthese
institutions. They did 20 to addessing environmental degralation, inspire dudentsto devebp
respect and care for the Creation, and promote Christian environmental stewardship. In agreeing to
work together in partrerstip, these sdentists canmitted themsdves to stevardship of Ghe aeaionO
The focus d their conmitment was central to proper care keeping and restaation of the aeation.
(he aeationBand its responsible care was their focus of attention, not creation reduced to Ghe
environmentObut Ghe creationOof which God is exclusive owner. They all joined together in
advarcing Au Sable InstituteOsnisson of Ontegration of knowledge ofthe aeaion with biblical
principlesfor the puposeof bringing the Christian conmunity andthe general public to abetter
understanding of the Creator and the stewardship of God® aeation,Oand they appropriated this
mission as their own.

Earthkeeping. To these sientst professors there wasavery clearsense hat creaton itsdf was
presenting its challenge to evangelical Christianity.® Responding to creation® witness not only to its
Creabr but alsoto its degradaton by caredess human acton, they becane the vanguard of
OGuristian ervironmental stewardshipO i the evangeical environmental movement A harbinger of
this movementwasthe landmark book Earthkeeping publishedin 1980, written by an envionmental
sdentist, physicist, philosopher, emnomist, thedogian, ard two students Pall of them evangelicals.
While this bookOsitle reflects GodOsxpectation of Adam andEve that they OkegQO {hamar) the
Garden asOesthkeepesQits sultitle left itsdf opento autilitarian view of creaionODesource,
Christian Stewardship of Natural Resources.” Yet, this subtitle had moved beyond the topic
asdgned its authors in 1977 by a committee of the Calvin College Center for Christian Scholarship
Christian Stewardship and Natural Resources. By 1991, however, when publicaion of arevised
second edition was published, its subtitle had become Gtewardship of Creation @reationCas the
center of environmental responshbility was coming into focusin the American evangelical world.

In 1980 three of the authors of Earthkeeping were joined with 23 other scholars at the new Au Sable
Institute, including Rev. Wesley Granberg-Michaelson who later would organize the 1984 Au Sable
Forum that produced Tending the Garden in 1989 ad would head up he Unit on Church and
Sodety of the World Coundl of Churches. By 1987,the Au Sé&le Forum reached anew and
importantmilegone with its theme A Christian Land Ethic® that direcly addessed Ohe divideCGthat
had been ceaed by Odsruptive ciencereligion debates anda materialistic growth economy...0
Identifying these as significant factors causing Christendom to step back from Ois closeness to the
creaion andthe Creabr,O his forum found the divide 9 greatin evangelical Christianity so great
that Gt allows for its confesors to stan by or even assisti the dsmantling of the Creaor's works.O



A Christian Land Ethic. The gatement of this forum declared,

¥ Belonging to the new redeemed order, Christians ae called by God and empowered by the Holy
Spirit to shine forth as the light of the world and to become the sdt of the earth. They areenabled to
antcipate the hoped{for newcreaton in the present andto becone proptetic withesesin afallen
world.

¥Knowing that God's kingdom includesheaven ad eath, we vdue the whole of God's creaed order
without predominant concern for its utility.

¥ As Christians, we have a prophetic tak to remind the church and others that God intends that all
people should enjoythe bownty of God's land moreover, all creauresshould be sen ashaving a
rightful placein God's craation (Luke 1,51ff; Mt. 12,6).

¥Since humans have beeantusted with the care of creaton, they will be teld accountable for what
they have ne ard left undone when the Maser returns.

The Chistian Land Ethic forum concluded that OThecreation is no commodity to be bought and
sad, used and abused. It is a dft to be enjoyed and to be handled wisely. And wisdom itsdf is a gift
of God.O

And usng the term OChistian SewardshipOit concluded,

Christian sewardship isrooted in the sriptures isinformed by instruction gleaned
from the cosmic order, and flows from a communion with the Creator and acaring
love for the creation. Christian gewardship is doing the Creator's will in caring for the
earth and driving to preserve and restore the integrity, stability, and beauty of the
creaed orderregponding to creaton's eage expectation of redenption. Christian
stewardship is so living on earth that the Creator and aeation are respected, the
creaton is preserved,brokenressis repared,and harnony is regored. Christian
stewardship seeksfor the Creabr's kingdom - akingdom devoi of human arogance,
ignorance,andgreed.Christian sewardship issoliving on Earth that heaven wll not
be a siock to us'®

Creation Care and the World Evangelical Fellowship. Five yeas later, in 1992, aforum held
jointly by Au Sable with the World Evangelical Fellowship@ (WEF) Unit on Ethics and Society,
proved to be another important milestone for the movement. Its organizer on the WEF side, Dr
Chris Sugden of the Oxford Centre for Mission Studies (U.K.), observed in its proceedings that this
Owa one of the first occasions when agloba evangelical organization puttheissue of the
environmenton its theological agenda.3* The forum cdled bgether sixty invited participants from
eight courtriesandfive cntinentsto dissussOEangeicals andthe EnvironmentO The thirteen
presniations at this forum were puwlishedin an saue ofthe Evangelical Review of Theology in
1993 that wasdedcated b the tpic, andhelped nove evangeical Christianity to envision aglobal
environmental missology. It alsomade he importantdeckion to creat the Intemational
Evangelical Environmental Network (IEEN) to Odsseminate informationOand Obare insights and
experiencesamong the worldwide evangelcal family in the care for the aeaion.O The IEEN soon
led to production of the first evargelical newsletter onenvironmental stewardship, through whose
title its U.K. publisher and wiriter, Dr Bob Carling, brought the phrase @reation CareQinto use and
prominence. In time, OGeaion CareOwould come o replaceO@ristian Environmentl
StewardshipQas the name for the good work its advocates were doing and promoting,*® and later it
would become the name for the entire evangelical environmental movement. Besides itsinfluence in
bringing the Creation Care newsletter to the evangeical andwider Christian world, this forumOs
creation of the IEEN soon led to formation of the Evangelical Environmental Network (EEN) in



America in the following year,and the ftitle of Carling® Creation Care newsleter becane the ftitle of
the EEN magazne publishedin the United States.

The WEF/Au Sable forumOsstatementis aspowerful asit is extensive, dechring thatthe Christian
community Onustdareto prochim the full truth abou the environmental crisis in the faceof
powerful perons, presuresandinstitutions which profit from conceaing the truth,O ad further, that
Qhe Christian community must be willin g to identify and condemn sccial and institutionalized evil,
especially when it becomes embedded in systams. It should propose sdutions which both sesk to
reform and (if necessary) replace creation-harming institutions ard pracices.®*

In a chapter | wrote for The Oxford Handbook of Religion and Ecology,*® | summarize the
importance ofthis forum in terms of its daugtter, the EEN, in thisway. OThe deivative EEN met
first at Au Sable Institute inthe summer o 1993, after which Loren Wilkinson prepared a draft
entitled Evangelical Declaration on the Care of Creation that becane bass for adaylong meeing of
several American evangelical leaders, among them leading evangelical scholar Kenngh Kantzer and
InterVarsity Christian Fdlowship president Steve Hayner, that produced the finad document.*® The
resulting declaration was published the following year in Christianity Today, a statement signed by
hundeds of evangelical leaders as well as a statement that became the common confession of the
many partrers thrat make up the EEN.O

The Evangelical Declaration on the Care of Creation. Beginning with confesson andreperance
Od attitudes which devalue creation, and which twist or ignore Biblical revelation to suppart our
misuseof it,0 he Evangelical Declaration on the Care of Creation upholds a Qwo-books theology®
that seeksOcagfully to lean all that the Bible tells us abou the Creabr, creaion, andthe human
takO ad alsoseeks Ob understand what creaion reveds abou God's divinity, sustaining pregnce,
and everlasting power, and whé creation teaches us of its God-given order and the principles by
which it works.O

As it declaes hat men, women, and children Chave a mique reponsibility for creatonO t also
makes it clear that human actions Ghould both sustain creation's fruitfulness and preserve creation's
powerful tegimony to its Creabr. It advocaésOndividual Christians andchurches b be cengrs of
creation care and renewal, both delighting in creation as God's gift, and enjoying it as God's
provision, in ways which susain andhealthe danaged &bric of the aeaton which God has
entrusted to us,Oand invites individuals, congregations and organizations tojoin with its writers On
this evangelical declaration on the environment, becoming a covenant people in an ever-widening
circle o biblical carefor creaion.O

The Evangelical Declaration in the U.K. and Internationally. As bridge-building across the
science-evangelical and people-environ-mental divides in America was greatly hdped by
connections with the Oxford Centre for Mission Studies and the World Evangelical Fellowship, it
was aso helped substantially with its association with the John Ray Initiative (JRI) that became
established in the U.K. in 1997 @ bring together scientific and Christian undestandings of the
environment.O Importantly for the environmental evangelical movement, its Vice-President, Prof. R.
J.&anOBerry, edited and produced The Care of Creation, asan ext@sive and supportive
commentary on the American Evangelical Declaration, andasan appopriation of the Declaration
globally for the wider evangelical and Christian Church. Its gpropriation was joined with its
endorsament of the Declaration by its commentary by leading internationd theologians and
environmental praditioners. It has becora the gdeway for bringing the Declaration to evangelicals
world wide and its conentandmessage © the wider Church aound the globe.

A highly important development from R.J. BerryOs @k, The Care of Creation, is its puting the
Declaration to the ted of highly reected intemational scholars, among whom wasthe Gemman
theologian JYgen Moltmannwho wrote: OThe Declaration gives afresh paspective on the



ecological problems of the moden wodd, by presenting them through the experience of the healing
God. In Christ Jesus we experience not only the forgiveness of our sinsbutalso the healing of our
wounds. It is anly logical to @xtend Christ& heding to the sufering creationOO

Environmental Stewardship.— TheJohn Ray Initiative (JRI) produced further significant
contributions to bridge-building between the divides through its Consultation at Windsor Castle in
September 2000 andits requlting bookEnvironmental Stewardship, edited ard prodwced by Sam
Bemy. Four paperswere presented ard discus®d atWindsorthat expored the gpropriatenessof
stewardship as a model for responding appropriately to the caring for creation, each for a half-day.*’
The bak addsto these four presentations a suppative and extensive collection of current and
classcal contributions to make it a volume that is @he most complete examination hitherto available
on the nature, criticisms and applications of environmental stewardship.O In amplifyin g its
importance br our day Sir Jolm Houghton, Presdent of JRI wrote in his conclsion to this volume,
ONever has the concept of stewardship been more important... Sewardship is not an option; it is
integral to GodOsorder in creaionO;andSir Ghillean T. Prance,apatron of JRI andformer Direcior
of the Royal Botanic Gardens at Kew, affirmed the importance of the Bible in the book® foreword:
OThe nore | study the Bible the more | am convinced that it is not atextbook for environmental
destruction, butrather a compeling work on the care and sewardship of creation.0 Remgnizing the
need b bridge he divide betveen heology andscience,Bery highlighted the importance ofboth for
environmental stewardship andcreafon-care: O®od theology andgood soénce ae esenial
complements, not simply uneasy sparring partners.¢?

Oxford Declaration on Global Warming. Still anoterimportantconseqence ofcollabordion
between American and British evangelicals is a strong forward mowement on undestanding and
action on global climate change and global warming, atopic identified for ajoint JRI/Au Sable
Institute Forum JRI President, Sir John T. Houghton and the author at Windsor immediately
following the consultation on stewardship. The result was Climate Forum 2002 held at Oxford in
which 60 leading sdentists and evangelicals participated. Working from the missions dof both
organizations DAu Sable® ®ringing healing and wholenessto the whole creation,Oand JRIOsto
Onhcrea® avarenesf the date ofthe global environmentandcommunicak aChristian
understandng of environmenial issuesO Bhis forum prodwced he OGford Declaration on Global
WarmingOa joint production of international climate sdentists and evangelicals. Among its
participants were Dr. Robert Watson, Chief Scientist atthe World Bank ard immediate pastchar of
the Intergovemmental Panelon dimate Change (PCC) andRev. Richard Cizik, VicePresdentfor
Governmental Affairs of the National Assaiation of Evangelicals (NAE).

The Oxfbrd Declaration proclaimed that OHiman-induced dimate change is a moral, ethical and
religious isste...O ad Ga matter of ugent and profound concern.O 1 statedemphatically that O here
is now high confidence in the scientific evidence of humaninfluence on dimate as detailed by the
Intergovernmental Panel on Climate Change (IPCC) and endorsed by 18 o the world® leading
Academies o Science.O And it affirmed that G(Human activities, especially the burning of coal, oil
andnaural gas(fossl fuels) are rapidly increasng the mncentations of greentousegass
(especially carbon dioxide) in the global atmosphere. As aresult the global climate is warming, with
rising sealevds, changesin rainfall patterrs, more floods ard droughts, and more intense storns.O

Calling for urgent regponsible adion, including adion by Christian denominations, cturches..,
organizations, and Ontiona governments Din cooperation with other governments unde the
Framework Convention on Climate ChangeOD this forum made the plea: OV e call upon leaders in
churches,business ad governmernt to join us in recoqrizing human inducedclimate change as a
moral and religious issue and to take necessary adion to maintain the climate systen as aremarkable
provision in creation for sustairing all life on Earth.G3°



The Sandy Cove Covenant and Invitation. The Oxford Declaration was sulsequently readas a
model for adion by Sir Jom T. Houghton andthe author ata meeing atSandy Cove, Maryland after
an evenng mealon Juwe 29 2004. At lunchtime the same day threeTangier watermen, one woman
and two men, presented a tenminute excerpt of Between Heaven and Earth abou how they had
entered into athe WatermenOs Gvenarn based pon their evangelical and Christian beliefs based
upon Scripture B a ©venarn that turned them around from being oilersto beconing gewards of
their island andtheir fishey in the Chesapeake By. Shortly after the reading the Oxford
Declaration that evening, the meding wasrecessed, ard a taskforce wasformed to prepare
something for the nex morning. And, then,on June 3Q 2004 B noved ly the witness of the three
watermen B his task force recommended makng a covenant together. What came to becalled the
Sandy Cove Covenant and Invitation wasendrsed heatily: OWe ae agahering of evangelical
Christians who provide institutional, pagord, and intellectual leacershp in a wide variety of life
settingsOthe signatories wrote. QVe have come together at Sandy Cove, Maryland in order to pray,
reflect andlean togeher abou our wle & stewards of GodOsreaion. We ae mnvinced hat God
hasmoved anong us n our ime togeher overthes threedays... For all of us, this meeing has
resulted in adespening of our concern about God@® creation, a joyful sense of community, and a
desire to work together on these issues in days ahead.O And Opesuaded that we mug not evade our
responsibility to cae for God® creationO tley amounced that Gve know enough to know that there
is noturning back from engaging the threats to God@® creation.O QWe feel called of God to covenant
togeher to move he work of creaion-care eéhead n avarety of ways.O

We oovenar togeter to makecreaton-care apermanern dimenson of our Christian
disdpleship andto deen ou theological andbiblical understandng of the issues
involved.

We oovenar togeterto draw pon the vay bestand mosttrustworthy resourcesthat
can help us understand the particular environmental challenges we face today, aswell
aspromising sdutions, as flly and accurately as mssile.

We movenar togeter to share ourgrowing knowedge andcconcen abou thes issues
with other members d our constituencies..

We covenant together to engage the evangelical community in adiscussion aout the
guestion of climate change with the goal of reaching a consensus statement on the
subject in twelve months.

For the Health of the Nation. The Boardof Directors ofthe National Assocation of Evangelicalsb
well represented at Sandy Cove but already at work before the making of the Covenant B
unanimously adopted another historic document on public engagement For the Health of the Nation:
An Evangelical Call to Civic Responsibility on October 7, 2004, alittle more than hreemonths after
the Sandy Cove Covenant. Some of the forces hatledto the Sandy Cove meetng were aso
working their influence in the NAE canmittee whos membeship included Rev. Richard Cizik and
whosedrat documentwassentoutfor review andcommentary in ealy March, 2004. The final
document had this to say about caring for the Creation:

The Bible teaches usthat God is not only redeeming his people, butis also restoring the
whole creation (Rom. 8:18-23). Jug as we show our love for the Savior by reaching out
to the lost, we bdieve that we show our love for the Creator by caring for his creation.
Because clean ar, pure water, and adegate resources are crucial to public health and
civic order, govenment has a& obligaion to prokect its citizens fom the dfects of
environmental degradation. Thisinvolves both theurgent need to relieve humansuffering
causa by bad environmental practice. Because naural systems are extremely complex,
human actions can have unexpected sde effects. We must therefore approach our
stewardship of creaion with humility and caution.
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The Evangelical Climate Initiative. The Sandy Cove Covenant in turn led © the Evangelical
Climate Initiative that prodwced a docmentsigned by 86 American evangetal leades andrelea®d
on Februay 8, 2006. It tapped he expertiseandevangelical commitmentof Sir Jom in prepaation
of its statement and came forth with its bold staement Climate Change: An Evangelical Call to
Action. Thestatement began with astrong evangelical witness: O Thesame love for God and
neighbor that compels usto preach salvation through Jesus Christ, protect the unban, preserve the
family and the sanctity of marriage, and take the whole Gospel to a hurting world, also compels us to
recognize that human-induced climate dange is a seous Christian isste requiring adion now.O

Their Call to Action proclaimed, \s American evangelical Christian leaders, we
recognize both our opmrtunity andour reonsibility to offer abiblicaly based mral
witness that can hdp shape public padlicy in the mod powerful naion on earth, and
therefore contribute to the well-being of the entire world. Whether we will enter the
public quare and offer our witness there isno longeran open quedion. We ae in that
square, ard we will not withdraw.O

OWe are proud o the evangelical community's long-standing commitment to the
sanctity of human life.O bu Ove ae notasingle-issue movementO And saying that
Qwe have seen and heard enoughOthey Gcommend the four simple but urgent claims
offered in this document to all who will listen, beginning with our brothers and sisers
in the Christian community, andurgeall to takethe gpropriate ations that follow
from them.O And then it proceeds to stae these claims, backing each one with
substanive rationale:

Claim 1: Human-Induced Climate Change is Real.

...In the face of the breadth and depth of this scientific and governmental concern, only
a snall percertage d which is noted here,we are comincedthat evargelicals must
engagehisissue without anyfurther lingeling overthe bast reaity of the probem or
humanity's responsibility to addressit.

Claim 2. The Consequences o Climate Change Will Be Sgnifi cant,
and Will H it the Poor the Hardest.

...Poor naions and poor ndividuals havefewer reourcesavdlable o cope vith major
chalenges ad threas. The consequencesof global waming will therefore hit the poor
the hardest, in pat because those areas likely to be significantly affected first are in the
poored regions of the world. Millions of peode ocould diein this cenury because of
climate change, nostof them our poorestglobal neighbors.

Claim 3: Christian Moral Convictions Demand Our Regponseto the Climate Change
Problem.

Christians mud care about climate change because we love God the Creator and Jsus
our Lord, through whom and for whom the aedion wasmade...

...Christians mug care about climate change because we are called to love our
neighbors, © do unto others & we would have them do unto us, ard to protect ard care
for the least of these as though each wasJesus Christ himsdf...

...Christians,noting the factthat mostof the dimate change poblemis human
induced are eminded that when God made humanity he commissioned us to exercise
stewardship overthe earth andits creaures Climate change §the lates evidence of
our failure to exercise proper stewardship, and congtitutes a critical opportunity for us
to do better...
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...Love of God, love ofneighbor, andthe dermands of stewardship are more than
enowgh rea®n for evangelical Christians b regpond to the dimate change poblem
with moral passion and mncrete action.

Claim 4. The reed to ad now is urgent.

Governments, businesses, churches, and individuals dl have arole to play in
addressing climate changeN ;starting now.

The bast tak for all of the world's inhabitantsisto find ways now to begh to redwce
the carbon dioxide emissions fromthe burning of fossil fuels that arethe primary
cause of human-induced climate dange...

The 86 signatories concluded: ONe the undersigned pledge to act on the basis of the claims made in
this document. We will not only teach the truths communicated here but also seek ways to
implement the actions that follow from them. In the name of Jesus Christ our Lord, we urge al who
read his declaration to join us n this effort.0

Bridge-Building at Melhana

In bringing this story through to the Evangeical Climate Initiative and its precuisorat Sandy Cove,
we now are ready to return to @\n Urgent Call to ActionOthe crescendo reached in Januay 2007 by
the environmental evangelicalism movement Ba culmination of the quarter century of work that we
have just summarized.

This Call came from its precursor meeting at Melhana Plantation in southern Georgia B a remarkably
fruitful meding of leading American scientists and evangelicals called together jointly by the
National Evangelcal AsciaionOYNAE) Rev. Richad Cizik andHarvard University Medical
SchoolODr. Eric Chivian. What these 28scientfic and evangelical leades discovered atut each
other wasremarkable. First, they found that they liked each dter; both lad anawe and wonder for
the Creation, and both found they could benefit from the insights of the other. Second, largely
because of Prof. E. O. Wilson® dstributing and signing to each of them a cqy of his book, The
Creation, secular scientists and evangelicals alike enbracel reclaiming the prrase, Gte aeaiond,
and usdl it in subsequent discussons and presentations. Particularly important for making their Call
to Action authoritative ard effective was he prominence ard status ofthe participants, not the least
of which were the organizers, Rev. Cizik, Vice-President for Governmental Affairs of the NAE and
M edical Doctor, Eric Chivian, Director of Harvard Medical School& Center for Health and the
Global Environment, andNobel Laureat.

‘The creation’ and the Scientists. At their conciliatory meeing, the group® participants, including
leading expert on biodiversity Peter Raven and NASA climate sdentist James Hansen, agreed with
JanmesMcCarthy, aHarvard biological oceanogrgher and Presdent Electof the American
Aswciation for the Advancenentof Science hat they Ofapply discoverd fa more cncordance
than any of us had expeced, quickly moving beyord dialogue to a shared serse of moral purpose O
Prof. McCarthy, in answering areporer atthe Janary pres confeence,wenton o say that he had
not beencertain his scientfic colleaguesvould be confortable usihg the tmm that Professor Wilson
chose for thetitle of his book - Ob betalking about wha we talk about every day as scientists as the
creaion.O However, he sad it wassurprising how Ove quickly becane vey confortable with that
term...O Concluding hisresponseto aquedion atthe pressconfaence,he sad, O® justto reiterate,
it was remarkable that we quickly came to realize that we shared exactly the same reverence and the
same corcernabout whatis happening to te creaiton, and this became the cerral focus ofthe reg
of our meeting.O
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The Creation and Harvard Biologist E. O. Wilson. An important primer to the December 2006
meeing in Geomia, wasthe newbook by paricipating Prof. E. O. Wilson Bthe Harvard professor
who is the dosest persn to being aliving Darwin of our day Thistwo-time Puitzer Prize winnerOs
book, entitled The Creation, became an important bridge-builder at the Georgia meding, and no
doubt it coninuesto be esewhere. For aquarter century, evangelical scientists had been e-
introdudng this term in their teaching and wiriting B eariching it well beyond its use in creation-
evolution arguments by using it as tre focus for @nvironmental sewardshipO ad Qreation careO
Now they were beng joined by the esteemed Harvard biologist who wasre-introdudng Ghe
creatonO ¢ secular scientistsaswell. WilsonObroadly influental book seved in giving to much of
the sdentific community this distinguished Darwin-of-our-dayOsp@rmission0to re-nstate tlis word
into the American secular vocabulary. In s doing herecognized this term both as Oa dlive branchO
and onethat put back together what long had been goart. Its use restores humanbeings as pat and
parcel of the Qest o creation.O Bridging the divide between human beings and Ghe environmentQ is
GQhe aeaionO

Re-ligating Science, Ethics, and Praxis

A clear imperative for our day is recognizing the fact of the ecological crisis that isupon usand the
pressing needto repond in the misson andmisdgons of the Church with appropriate and effectve
action. The Urgent Call to Action recognizes aeation as agift b and it is this gift of God that is in
peril. The Church simply cannot, and must not, remain indifferent. Thisis our Lord® earth and we
are regonsible for its care and keeping. The Church needs ¢ pul togeher andengagehe resources
that transhtesinto acoheent message ofcare for GodOscreation. Christian dsdpleship D folowing
Jesus Christ by whom 4l things are created, hdd together, and reconciled mug be putfront and
center of contemporary missiology. The Church very simply, yet very deeply, must be engaged in
the prodamation of the Gospelb he Good News Dto evey creatre.

It is clear from the testimony of the Saipture to our time that the Church mug re-appropriate the
concernfor ard the pracice of carng for creation as anessetial and integraldimension of witness
in theworld. There is need for the Church na only to so engage the world butalso to practice caring
for the aeaion in their own individual, congreggatonal, andderominational lives AsRev Lukas
Visdher has eminded wsin the alling togeter of our Consultation in Geneva,OThe durches need
to becone the messengers of amore reponsible way of life. O Regonsive and effecive
environmental praxis is a \vtal part of the Christian message.

The development and implementation of this praxis needs both and understanding of how the world
works Bthe major misson of Science,andunderstandng of what ought to be Bthe major misson of
the Church. And thisiswhere the Urgent Call is epecially important notonly for American
evangeilcals andtheir churches,but alsoasacal to the Church wniversd to come © horour God as
Creator of all things and © engage together as stewards of God@ creation as a major task and
privilege across the Lord@ earth.

What this means for the Church and for its contemporary missiology is that understanding of both
science and ehics is required for a proper undeastanding of living rightly in theword (praxis). And
what the evangeicals and scienistsQCall to Action contibutesto this understandng is that we need
both science andethicsin coming to our engagenentin regponsible prais. Thisthen,tiesthree
thingstogether that have beerorn apat andlargely sepaated Bthreethingsthat needto be ted back
together: science, ethics, and praxis. This tearing apart includes the divide between scientists and
evargelicalsin America ard require that they becone ligatedtogether agan, ligatedfor the purpose
of bridging the valley that has divided them B na necessarily to agree, butto share knowledge and
undestanding in ways that are directed toward living rightly on earth. This re-ligation can be
illustrated as bllows:
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How does the world work?
SCIENTIA

What ought to be? Then what must we do?
ETHICS PRAXIS

This re-ligation Brestoring and strengthening the connections anong sdence, ethics, and praxis in
caring for creation Bis the principal reason for the emergence of evangelical environmentalism in
our day. In answering the gquegion, Olbw does he world work?O dr exanple, there is need br
devebping abasc knowedge ofeamlogy andregpecful leaning from the peope who for
generations have lived sustanably on the land. Similarly, in answering the question @Vhat ought to
be?Othere is need for undestanding what it meansto follow Christ through whom God created,
sugtains, and reconciles all things, and o undestand the ecological teachings of the scriptures. And
a oherent understarding of both scierce and ethics can provide the base for respnsible praxis.
What are the sources of our knowledge on GHow does the world work?Oand @V hat ought to be?0 In
the Christian,including the evangelcal, tradition this bringsto the fore Ovo-bookstheologyO.

Re-Ligation and Two-Books Theology. Our reading of the book of creation tells usmuchabout
how it works and haw its various components are hdd together in dynamic relationship to form the
global emlogical systemwe all the hiosphere The hiospherebthe thin and beautiful fabric of life
that envelops planet Eatth D & that part of the ®ook of God® worksOthat is mog vital for our
concern for right living on earth. We learn from the book of creation and providence by realing its
OextO bdt in the biosprere and the wider cosnos. And with regad to our silvation, we lean from
the Bible atout God® receeming love. Both readings go hand in hand in two-books thedogy. We
can begin either from the creation or from the Bible. If we begin with the Bible, we will come to
Psalm 19,1, Romans 1,20, and Acts 14,17 that propel us to read the book of God( creation. If we
begin with the creation, we mayrespond fo its testimony by opening and reading the Bible. Rabbi
Arthur Swatz gives insight on this by observing, Oh short, our ancient ancestors knew the
wonderful reciprocity of creaion: creaion's sheermagniicence tirns the heat towards its Creabr
(see, for ingance, Isaiah 40) and the heart that has turned to God opens, inevitably, towards creation,
towards the avesome integiity of the natrral universethatis God's gift.O0 While amodem metaphor
for the creation is Ohe Eatth as a bag of resources,Othe biblical metphor is creation as abook B a
book whoseauthor is its Creaor ard Owner.

| am personally indebted to this long-standing Qwo-books theologyOfor it is this that encouraged me
to work both in sdence and theology. It is the respect for reading both the creation and the Bible
coherently, within and béween each, that | became a bdieving environmental scientist - bdieving
God and God@ love for the world. It is wonderful to see in our day that this two-books theology is
being recognkzed agai asafoundation for evangelical environmentalismin America.
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Two-books theology has been expressed through the centuries in various ways through centuries and
even nmllenna. My firstintroduction to this theology in my youth came through the Confession of
Faith written nore than 400 years ago. Thisis Article Il of the 151 Confession of Faith that, under
the heading Orhe Means by Which we Know God,Otells us that:

We know him by two mears:

First, by the creaiton, presewration, and government of the universe,since hat universe
is before oureyeslike abeauiful book n which al creaures greatandsmall, are &
letters [L ettres] to make us ponder the invisible things of God: his eternal power and his
divinity, as the apostle Paul saysin Romans 1:20.

All these thingsare enough to convict men ard to leavethem without excuse

Second he makeshimsdf known to us nore opety by his holy anddivine Word, as
much as we need in this life, for his glory and for the salvation of his own .?°

Learning coherently both from the book of God®@ Redemption and the book of God@ creation and
providence is of great consequence. Sud learning hdps people develop acomprehensive and
coheentunderstandng of the biosphere and the cosmos. It helps them understand that human
beings need to take both books into account as they work to live rightly on earth. What this reading
meansin ageographic area prone to thundestorms and lightning, for example, is that we will put
lightning rods on our church geeples B &en as we bdieve that God cares for us. Similarly, reading
both books nay prevent us fom building our honeson dy alluvial fans ofrivers that run only once
in a hundred yeas, even as we believe that God is our shield and protecta.

Re-Ligation and the Ownership of the Earth. At the pulsaing heartof Christian and Jewish
theology of the aeaion is GodOsownership of the earth andeveaything in it. Thisis the begnning of
the good news to every creature and to all creation. We are not our own, but bdong to our faithful
Savior, Jesis Christ (Rom 14,7-9); creafon is not its own but belongsto its Maker (Ps 24,1). GodOs
ownership is made mrticulady clearby comparing the Hebrewv (astranshted in the King Jares
Version) with the Greek given in the Septuagint:

The arth (‘eretz) isthe Lord@, and the fulness thereof; the world (tebel), ard they that dwell theran,
Psalm 24:1 KJV.

The arth (ge) isthe Lord's and the fulness thereof; theworld (oikomene), and al that dwell in it,
Psalm 24:1 LXX .**

The root for the word, geology, comes from the Greek translation of the Hebrew ‘ererz. And most
interestingly, as we pursueinterests in developing an ecumenical awareness of the humantask and
privilege of caring for the Creation, we find that the Hebrew tebel is trandated oikoumene Dthe word
that is the moto of the World Coundl of Churches and the origin of the word ecumenical. TodayOs
English word for oikoumene Bthe inhabited Earth B sthe biosphere. The biosphere, as the thin
fabric of life that ervelops the earth, is the contemporary context of the gobal mission of the Church.
This vibrant oikoumene,with its spatal andfunctional interweavings, is structured dynamically from
microscopic through macroscopic levels by inseparable biogeographic spatial relations and trophic
transfers of mater and energy. These transfers B he fluxes and flows of mater, energy, and
information Daremainly erergized by sdar income from our star, he swn. This is the contemporary
context of global missology. Thisisthe contemporary conext of emerging evangelical
environmentalismin America.
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An Urgent Call to Action

The Call. Mostmoving to me & a paticipantin the recent work of scientsts andevangelicals at
Melhanawas my persond observation that it was mogly the scientists who suggested wording of our
joint staement to make it more passonate and more spiritual. The divide is being bridged. While
other dividesremain to be bridged Baaossreligions, acdossbusinesses and enterprises, acossraces
andculturesbthe Melhana exgrience ca be a nodel to al. Its UrgentCall to Action must be aken
very seriosly heeded, and must be implemented immediately. It states

We agree that our home, the Eatth, which comes to usas that inexpressibly beautiful
and mysterious gift that sustains our vety lives is seiously imperiled by human
behavour. The ham is seen throughout the natiral world, including acasading set
of problems suchasclimate change,halitat destuction, pollution, and species
extinctions, as well as the spread of humaninfectious diseases, and ather accelerating
threas to the heath of peope and the well-being of societies Each marticular problem
could beenumerated, buthere it is enough to say that we are gradudly destroying the
sustining conmunity of life on which al living thingson Earth depend The oosts of
this destruction are aready manfesting themselves around heworld in profound and
painful ways. The cost to humanity is aready significant and may soon become
incalculable. Being irreversible, many of these changes would affect all generations to
come.

We believe that the protection of life on Earth is aprofound moral imperative. It
addeses without disaimination the intereds of all humanity aswell asthe vdue of
the non-human wondd. It requires anew moral awakening to a compelling demand,
clearly articulated in Scipture and suppated by science, that we mug seward the
natural world in order to preserve for ourselves and future generations a beautiful, rich,
and helthful environment. For manyof us thisis areligious obligation, rooted in our
sense of gratitude for Creaion ard reverence for its Creator.

One fundamental motivation that we share is concern for the poorest o the poor, well

over abillion people, who have little chance to improve their lives in devastated and

often war-ravagel environments. At the same time, the natiral environmentsin which
they live, andwhere © much of EarthOsiodiversity bardy hargson, cannot survive
the pressof deditute people without other reources ard with nowhere else togo.

We declae that everysecor of ou nationOsédacershipN religious, sciertific, business,
political, and educationalN must act now to work toward the fundamental change in
values, lifestyles, and public policies required to address these worsening problems
before it istoo late. There is no excisefor further delays. Business asusual cannot
continueyet one more day. We pledge to work together at every level to lead our
nation toward aresponsble care for creation, and we call with one voice to our
scientific ard evargelical colleagies,and to all others, to join us in these efbrts ??

This UrgentCall to Action represents a fresh and spirit-directed rédigious, ethical, andpolitical voice
for the care oftreaton in the U. S. that not only is important for America, bu also important becalse
Americain manyways still providesimportantethical andlegislative models for addessing regional
and doba environmental degradation. While there have been serious attempts to erode the
environmental legislative progress duting recent years in the U. S, acalling to account by
evangelicals to themselves, to others of the biblical tradition, and o manyfrom other bdiefs and
traditions, has he poental to getandkeeg Americaon tracktoward regonsible environmental
stewardship, continuing to provide modds elsewhere around the word for responsble creation-
care?
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“The Creation” and the Scientists. At their conciliatory meeting, the groypOs articipants,
including leading expert on biodiversity Peer Raven, NASA climate scientist James Hansen, and
biological oceanogragher and presdentelectof the AAAS JanmesMcCarthy, joined © anrounce that
they Ohapily discovered far more concordance than any of ushad expected, quickly moving beyond
dialogueto a shared sense of moral pumpose.O James McCarthy, in answering areporter at the
Januay press conference, said that hehad na been certain his scientific colleagues would be
comfortable using the tem that Professor Wilson chosefor the title of his book. Concluding his
regponseto aquedion atthe pressconfaence,he sad, O justto reiterate, it wasremarkable that
we quickly came to realize that we shared exactly the same reverence and the same concern aout
what is fappening to the aeation, and this became the central focus o the rest of cur meeting.O

Immediate Steps toward Implementation. A significant illustration of this groups immediate
impac on the American church and scciety weretwo concomitant amtmouncements made on January
17. Rev. Cizik informed a press conference that the NAE will announce in February 2007 Ca first-
everparnership with the U. S. Environmental Protecion AgencyO @gagig its Energy Star
program Ob redwce enegy consumnption in our repecive 45000 chuches fom 54 derominations.O
On the same dayDr. Howard Frumkin, Direcor of the Centers for Disease ControlOsNational Center
for Environmental Health (CDC), and a signatory of the QJrgent Cal to Action,Oreleased a news
anrmouncementthat extended he work of the CDC to Oackle the heath threas posel by global
waming as a public health issue that includes health effects of heat waves, waterborne and
mosquito-borne diseases, worsening air pollution, and svere weather.O Other paticipants in the
group joined hem in taking adion in their own livesandsettings,andare continuing to do so.

Missiology, Creation Care, and a Messageof Hope

In hisintroduction to Missionary Earthkeeping (1992) philosopher J. Mark Thomas wroteOThe
great question now facing humanknd is whether the necessary moral and iritua courage can be
mustered © aker the rajecbry of destuction befor the EathOsnvironmental systems are dressed
beyond saving. In some ways, the question is new, because humanactions never before had the
capacity to threaten the very basis for lif e itself. But, in a significant sense, this question has always
been kefore thosewho would be caled Earthkeepes: OThisday | cdl heaven ad eath aswitnesses
against yau that | have se ore you life and death, blessngs and cursesO(Deut 30,19a). It is the call
of the church to chooselife in the midst of the threa of death. It is the burden of missiorary
earthkeepers to actudize the meaning of the gospel, no merly that Christians might live, butthat the
whole world might redize what it was createdto be.G*

With the nowclearandabuwndant scientfic evidence ofadveseredructuring andtransbrmation of
the Creation through humanactionsin the world, and the need for gaining subgantial knowledge and
understanding of the biosphere, moral and spiritual courage and resolve are vital and compelling in
our re-examination of the mesage of the Christian church. Our modg recent gainsin undestanding
the shte of the biosphere make ugent not only this re-examination, but brings 4n Urgent Call to
Action. And, as we know from worldwide church demographics that the center of gravity of the
church has shifed to the Suth, this re-examination takes onglobal proportions.

For the professing church across al cultures and theological expressions, environmental stewardship,
or as it is coming to beknown in America b ceation care B neds extensve development and
dedicated aplicaion. The church isvitally importantin the context of large @rporate gructures
who often are singularly focused on achieving competitiv e advantage and maximization of profit,
even a the expense of regiond and doba environments. While we can expect and dso find
significart corporate leacershipin addressng creatonOs dgradhtion, the cturch offersthe greagst
hope for restoration of environmental integrity and caring for creation around the world. There is
good reason to bdieve, with the American environmental philosopher, Max Oelschlaeger, that the
Church is the only hope for the world.”® The Church in its manifold theological and cultural
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expressons isnecessary and critical for our time. While once restricted in scope both geographically
and conceptually as aNew Tegament Church, we dearly now have aglobal missionand missiology.
While then it wasinconcevable, we nowknow that human being can, andhave,becone amajor
geological, biogeographical, and trophic restructuring force on earth. As the Church now extends to
the four comers of the earth, asthe Church now embraces all of creaion, it must ONow choosdife,
sothat you and your children may liveO (Deut 30,19b).?°
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