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The Place of Creation in Today’s Missionary Discourse 
Evangelical Environmentalism in America

Calvin  B. DeWitt

While Christianity has a substantive biblical and theological basis for responding passionately and
effectively to the crisis in the creation, two great div ides in America have prevented it from adequately
addressing this crisis. These are (1) the divide between science and evangelicalism, created and deepened
by nearly 50 years of Òcreation vs. evolution debates,Ó and (2) the divide of Òpeople vs. the
environment,Ó allowed for and widened by Òthe creationÓ being replaced by Òthe environmentÓÐ a poor
replacement that in many ways came as consequence of the first div ide. These two div ides have largely
immobilised American evangelicals from raising concerns for the creation and for developing a
commitment to creation care.  These div ides also have diminished understanding of the creation and its
environmental and social degradations in America, even as they have benefited enterprises and Òspecial
interestsÓ that depend upon destructive and degrading use of the creation in pursuing their purposes.
These divides also have blurred and obscured peopleÕs vision and ability to see creation and its beauty in
ways that diminish awe and wonder, deny its degradation, and immobilise its potential stewards from
responsible stewardship.

These two divides are re-enforced in American society by associated problems that place severe
impediments and strictures on the free and open flow of scientif ic information about the nature and status
of the creation.  One of these is an intensive, concerted, and continuing effort by Òvested interestsÓ to
generate doubt about science and scientifi c findings by seeding the media and internet with mis-
information about the global climate system and creationÕs degradation, and also powerfully to discredit
reputable science and scientists.  My colleague, Sir John T. Houghton says that ÒA misinformation
campaign about climate change began in earnest in 1992, directly after the earth summit in Rio... Energy
companies... set up a very well-fin anced and professional organisation, staffed with top lawyers, to
spread misinformation about the Intergovernmental Panel on Climate Change (IPCC).Ó  Sir John was co-
chairman of the Scientif ic Assessment Working Group of the IPCC,Ó and speaks from experience when
he says, 

I recognised what they were doing of course... their influence on the Senate and the public in
general remains very strong. The average American sti l l  doubts the science of climate change,
despite the IPCC and the unambiguous statement by the national science academies of the G8
nations (including the US), plus those of China, India and Brazil... there is widespread
suspicion of science, fostered by the feeling that science goes against the Bible. This is very
unfortunate; it takes a very small view of God, and a very inadequate view of science.1

Another of these associated problems is censoring of scientif ic information by the White House through
their review and editing of work by government scientists on the nature and status of the creation that is
required before these scientists are permitted to report to the US Congress.  These problems, in concert
with the two divides, are largely responsible for why the reality of global climate is doubted by so many
Americans, even these problems largely depend upon the two divides to sustain them.  Addressing the
two divides - between science and evangelicalism, and between people and the environment - can go a
long way, toward addressing these associated problems.  It can help society gain the understanding and
wisdom needed for the urgent task of creation care.  

This chapter relates, by means of a case study of America, how these two divides are being spanned by
the Ôenvironmental evangelicalism movementÕ.  This story of how the bridges were built across these
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divides demonstrates that it is not necessary to agree on how the creation came to be in order to come to
agreement on taking care of it.  This is a story of hope - for evangelicals, the Church and missiology, and
for the world. 

The Status of Creation

Of the basic knowledge that has been gained from study of the creation, most important are (1) how
its biosphere works in an undegraded state; and (2) how its biosphere works or does not work under
abusive human domination.  What is known of the biosphere - the inhabited earth - free from
degradation, can be summarized as follows:

Earth is enveloped by a l iving fabric of creatures.  Their spatial and functional
interweavings with each other and their physical environments constitute the remarkable
system we call the biosphere. The biosphere is structured dynamically from microscopic
through macroscopic levels by inseparable biogeographic spatial relations and trophic
transfers of matter and energy.  Its organisms produce and consume, multiply and
diminish, develop and decompose. Each and every of its species is characterized by
particular niches (roles) and all are engaged in fluxes and flows of matter, energy, and
information, energized mainly by solar income.  Production of photosynthate by green
plants, augmented with a minor contribution of chemosynthate by organisms in deep
ocean vents, energizes life at all trophic levels, through which the integrity of the
biosphere is maintained.2

What we discover of the biosphere - the oikoumene - under abusive human degradation, can be
summarized as follows:

Our species, in contrast with every other, affects biospheric dynamics on a grand and
pervasive scale.  In our day we find, remarkably, that we have become a principal
geological force.  We find ourselves to have signifi cantly restructured the biosphere
both biogeographically and trophically.  Climate change now pushes plant and animal
ranges 3.8 miles pole-ward each decade, nearly one-third of EarthÕs arable land has
been lost to erosion, biodiversity is seriously threatened by habitat destruction and
toxif ication, and overexploitation has brought collapse of the worldÕs major fisheries
and an adverse restructuring of ocean food webs.  Earth is now under human
domination.3

The clear and abundant scientif ic evidence of adverse restructuring and transforming of the creation
by human actions in the world requires both a substantial knowledge and understanding of the
structure and dynamics of the biosphere, and a profound commitment to re-examine the theological
basis of the message of the Christian church.  Our most recent gains in understanding the biosphere
and of the adverse and degrading actions of human society within it, make urgent not only this re-
examination, but also that it be accomplished coherently across science and theology.  This re-
examination, among other things, requires  (1) the restoration of the linkage between science and
theology - a re-ligation of science and ethics, and (2) a coherent reading and understanding of the
Ôtwo booksÕ by which we can be informed about living rightly on earth - the Òbook of GodÕs creation
and providenceÓ and the Ôbook of GodÕs WordÕ - the Bible.

In this chapter, we wil l f irst turn to the divides that largely separate science and theology, and more
specif ically these divides as they affect evangelicals.  Following this, the chapter describes the
bridge-building that has been accomplished across these divides, and then returns, toward the end of
the chapter, to re-ligation of science and ethics and Òtwo booksÓ theology as important contribution
to Òbridge-buil dingÓ across these divides in missiology, the Church, and the wider world. 
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Two Great Divides

Development and growth of the environmental evangelicalism movement in the United States is an
encouraging and inspiring story.  While I was able to report much about this movement at the
consultation in Geneva in September 2006 Ð the  consultation that is the basis for this book Ð I now
am able to report further that this movement reached a crescendo on January 17, 2007, the date on
which its An Urgent Call to Action was issued by 28 leading scientists and evangelicals at the
National Press Club in Washington, D. C.  Their statement, addressing degradation and call ing for
action that Òcannot wait one more day,Ó marked a culmination of more that a quarter century of
persistent work to bridge the divide between secular scientists and evangelical Christians on
environmental issues.  Its immediate precursor was an unprecedented meeting six weeks earlier of
these scientists and evangelicals at a secluded plantation in southern Georgia, where they conversed
on how they might cooperate in addressing global problems such as global warming, climate change,
and loss of biodiversity.  They knew that the divide that had separated them for nearly 150 years
somehow had to be bridged in order to achieve concerted action.  Their conversations became
inspired as they developed understanding and respect for each other and, most remarkably, decided
to work in concert to write An Urgent Call to Action, and to commit themselves to re-instate the
term, Ôthe creationÕ into their vocabulary.

Their actions mark a turning point in American evangelicalism, much as they do for a number of
highly prominent and influential secular scientists.  Their impact is great and ranges beyond their
immediate constituencies to many mainli ne, Roman Catholi c, Jewish, and other communions as well. 
Their work Ð sti l l   continuing Ð makes important contributions and has important consequences for
contemporary missiology worldwide, and for the wider Church and its missionary message.  More
details on their mutual work come later in this chapter.

The Science-Evangelical Divide. The divide that had separated secular scientists from evangelicals
in America largely had its origins in 1859 with the publication of DarwinÕs Origin of Species.  Some
65 years later, this divide was signif icantly widened with the Scopes Monkey Trial in 1925,
following which it persisted and even deepened in evangelical circles across America.  While this
divide was temporarily bridged during the environmental decade of the 1970s Ð thanks in large part
to Rachel CarsonÕs influential book Silent Spring (1962), and supported by articles and publications
such as Francis SchaefferÕs book, Pollution and the Death of Man (1970)  Ð the divide re-appeared4

in the 1980s, and continued to persist.  ÒLike the rest of the country, evangelicals were swept up into
the outpouring of environmental concern that attended Earth Day 1970,Ó wrote University of
ChicagoÕs David Larsen in his doctoral dissertation on God’s Gardeners, but Òconservative
evangelicals tended to disregard environmental threats either out of a preoccupation with the Second
Coming or a belief that these threats were exaggerated.Ó5

During the environmental decade of the 1970s, most evangelicals joined with other Americans to
support national legislation such as the Clean Air Act, the Water Quality Improvement Act, the
Resource Conservation and Recovery Act, the Toxic Substances Control Act, the Endangered
Species Act, the Federal Land Policy and Management Act, the Surface Mining Control and
Reclamation Act and other signif icant legislation.  One of the laws passed early in this decade, the
National Environmental Policy Act, pretty well summarized the resolve expressed across the nation
as it stated its purpose Òto declare a national policy which will encourage productive and enjoyable
harmony between man and his environment; to promote efforts which will p revent or elim inate
damage to the environment and biosphere and stimulate the health and welfare of man; to enrich the
understanding of the ecological systems and natural resources important to the Nation; and to
establish a Council on Environmental Quality.Ó  The leading evangelical magazine ChristianityToday supported this decade-long bi-partisan effort with numerous editorials and articles.  At
decadeÕs end, when things environmental appeared to be more or less under control, the activ ity
tapered off.  ÔThe environmentÕ seemed to be reasonably secured.
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This tapering off coincided with the emergence of the Moral Majority in 1979 Ð a movement that
lasted over the next decade.  This was a movement that helped ÔburnÕ whatever remained of the
bridge that had spanned this science-evangelical divide, even as its broadcast pastor, Rev Jerry
Falwell preached a political agenda that focussed on individuals and families to the near or total
exclusion of things related to the creation and environmental responsibil ity.  Other broadcast
evangelists followed suit, largely excluding the creation, the Creator, and caring for creation from
their preaching and teaching.  Human beings often were proclaimed to be more important than Òthe
environment,Ó and, with their nearly-exclusive focus on the individual and the family, these
evangelical leaders often generated and fostered a mis-trust of science, particularly as it related to
systems beyond the family level, like ecosystems, biodiversity and the climate system.  They also,
quite unintentionally, helped bring about the decline and disappearance of the term, Ôthe creationÕ
from the American vocabulary by occasionally showcasing controversies on how God made the
world Ð the long-standing Ôcreation-evolution debateÕ. 

From 1859 to the 1980s and on to the present, evangelicals who opposed Darwin came to be known
as ÔcreationistsÕ, and the word, ÔcreationismÕ, became the term for the substance of their opposition. 
Ôthe creationÕ, as a referent to the biosphere and everything that lives in it, went out of favour and
virtually disappeared from American culture.  Soon it would be that to be called a ÔcreationistÕ had
nothing to do with whether one had commitments to caring for creation, but whether one held a
particular perspective on ÔoriginsÕ that was in accord with the viewpoints of these personall y-
focussed broadcast evangelists.

The People and Environment Divide.  With the inclusive term, the creationÕ, no longer accessible
to any but the creationists, another word, Ôthe environmentÕ, soon came to take its place.  With it
came its companion words, ÔenvironmentalistÕ, Ôanti-environmentalistsÕ and ÔenvironmentalismÕ, and
later, the pejorative word, ÔenvirosÕ.  Derived from ÔenvironingÕ - coined by Geoffrey Chaucer
centuries earlier Ð Ôthe environmentÕ came to supplant the term Ôthe creationÕ.   This replacement
proved to be highly problematic, however, because it is far from being a synonym.  Not synonymous
and yet widely adopted, Ôthe environmentÕ as broadly used in writing and speaking created a second
divide - one that seemingly separated people from Ôthe environmentÕ, and one even employed to pit
people against Ôthe environmentÕ, and vice versa.  This transformation in language, unintentional as
it first might have been, allowed people to see themselves separate from the rest of the Creation - it
allowed them to create a divide between ÔusÕ and Ôthe environmentÕ - and in time, it allowed
previously unheard-of  questions to be asked, like ÒWhat is more important?  People or the
environment?Ó  

Some responded quickly, ÔPeople are more important!Õ ÔNo, the environment is more important!Õ
said others.  A new polarity emerged, allowed by this new language, despite the fact that deep down
most everyone really knew and believed that both people and the environment were part and parcel
of the same system - the same biosphere, the same creation.  To ask these same questions with Ôthe
creationÕ replacing Ôthe environmentÕ, would not have made sense, of course.  To ask, ÔWhat is more
important?  People or the creationÕ would be pure nonsense.  It would be like asking ÔWhat is more
important?  Your heart or your body?Õ  But the linguistic divide had been created, and it allowed
some to rail against the ÔenvironmentalistsÕ and others to disparage the people who only thought of
themselves and their own self-in terest.  Throwing out Ôthe creationÕ and making it basically it
inaccessible in its full and comprehensive meaning had created the divide between ÔusÕ and Ôthe
environmentÕ.  This divide between the ÔenvironmentalistsÕ and more personal and family focussed
Ôevangeli calsÕ persisted, right along side of the div ide between evangeli cals and science. Clearly,
what was needed was re-instating the recognition of science as a disciplined and reliable system of
producing and preserving knowledge.   Also needed was re-instatement into the American
vocabulary the term, Ôthe creationÕ. 
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Bridge-Building over Three Decades

But how?  How might bridges be built across these two divides - bridges that would last?  Somehow
scientists and evangelicals in American had to get together, each to inform the other, but most
importantly to pull together toward addressing creationÕs degradation.  It was in the 1980s that the
long process of buil ding these bridges seriously began.  First there was bridge-buil ding internall y,
within and among members of the evangelical community.  In particular there was serious work to
have evangelical scientists to converse with each other and with their respective evangelical
communions - Baptist, Pentecostal, Mennonite, Reformed, Nazarene, Presbyterian, and more.  Many
evangelical colleges and universities had scientists on their faculties and these were brought into
conversation.  Other schools were transforming from Bible colleges with a limited curriculum into
more fully-orbed Christian liberal arts colleges and universities, and would add scientists later.  Most
of these Ð eventually across some 60 colleges and universities Ð linked themselves together through
Au Sable Institute of Environmental Studies, an evangelical partnering institution established in 1979
that was organized to pull together an academy of scientists and other professors across these
institutions.  They did so to addressing environmental degradation, inspire students to develop
respect and care for the Creation, and promote Christian environmental stewardship.  In agreeing to
work together in partnership, these scientists committed themselves to stewardship of Ôthe creationÕ. 
The focus of their commitment was central to proper care, keeping and restoration of the creation. 
ÔThe creationÕ and its responsible care was their focus of attention, not creation reduced to Ôthe
environmentÕ but Ôthe creationÕ of which God is exclusive owner.  They all joined together in
advancing Au Sable InstituteÕs mission of Òintegration of knowledge of the creation with biblical
principles for the purpose of bringing the Christian community and the general public to a better
understanding of the Creator and the stewardship of GodÕs creation,Ó and they appropriated this
mission as their own.

Earthkeeping. To these scientist professors there was a very clear sense that creation itself was
presenting its challenge to evangelical Christianity.   Responding to creationÕs witness, not only to its6

Creator but also to its degradation by care-less human action, they became the vanguard of
ÒChristian environmental stewardshipÓ in the evangelical environmental movement.  A harbinger of
this movement was the landmark book Earthkeeping published in 1980, written by an environmental
scientist, physicist, phil osopher, economist, theologian, and two students Ð all  of them evangelicals. 
While this bookÕs title reflects GodÕs expectation of Adam and Eve that they ÔkeepÕ (shamar) the
Garden as ÔearthkeepersÕ, its subtitle left itself open to a uti l i tarian view of creationÕs ÔresourcesÕ,Christian Stewardship of Natural Resources.    Yet, this subtitle had moved beyond the topic7

assigned its authors in 1977 by a committee of the Calvin College Center for Christian ScholarshipChristian Stewardship and Natural Resources.  By 1991, however, when publication of a revised
second edition was published, its subtitle had become ÔStewardship of CreationÕ.  ÔCreationÕ as the8

center of environmental responsibil ity was coming into focus in the American evangelical world.

In 1980 three of the authors of Earthkeeping were joined with 23 other scholars at the new Au Sable
Institute, including Rev. Wesley Granberg-M ichaelson who later would organize the 1984 Au Sable
Forum that produced Tending the Garden in 1989 and would head up the Unit on Church and
Society of the World Council of Churches.   By 1987, the Au Sable Forum reached a new and
important milestone with its theme A Christian Land Ethic  that directly addressed Òthe divideÓ that9

had been created by Òdisruptive science-religion debates, and a materialistic growth economy...Ó 
Identifying these as signif icant factors causing Christendom to step back from Òits closeness to the
creation and the Creator,Ó this forum found the divide so great in evangelical Christianity so great
that Òit allows for its confessors to stand by or even assist in the dismantling of the Creator's works.Ó
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A Christian Land Ethic. The statement of this forum declared,

¥ Belonging to the new redeemed order, Christians are called by God and empowered by the Holy
Spirit to shine forth as the light of the world and to become the salt of the earth. They are enabled to
anticipate the hoped-for new creation in the present and to become prophetic witnesses in a fallen
world.

¥ Knowing that God's kingdom includes heaven and earth, we value the whole of God's created order
without predominant concern for its uti li ty.

¥ As Christians, we have a prophetic task to remind the church and others that God intends that all
people should enjoy the bounty of God's land; moreover, all creatures should be seen as having a
rightful place in God's creation (Luke 1,51ff;  Mt. 12,6).

¥ Since humans have been entrusted with the care of creation, they wil l be held accountable for what
they have done and left undone when the Master returns.

The Christian Land Ethic forum concluded that ÒThe creation is no commodity to be bought and
sold, used and abused. It is a gift  to be enjoyed and to be handled wisely. And wisdom itself is a gift
of God.Ó

And using the term ÒChristian StewardshipÓ it concluded,

Christian stewardship is rooted in the scriptures, is informed by instruction gleaned
from the cosmic order, and flows from a communion with the Creator and a caring
love for the creation. Christian stewardship is doing the Creator's wil l in caring for the
earth and striving to preserve and restore the integrity, stabil ity, and beauty of the
created order, responding to creation's eager expectation of redemption. Christian
stewardship is so living on earth that the Creator and creation are respected, the
creation is preserved, brokenness is repaired, and harmony is restored. Christian
stewardship seeks for the Creator's kingdom - a kingdom devoid of human arrogance,
ignorance, and greed. Christian stewardship is so l iving on Earth that heaven will not
be a shock to us.10

Creation Care and the World Evangelical Fellowship.  Five years later, in 1992, a forum held
jointly by Au Sable with the World Evangeli cal Fell owshipÕs (WEF) Unit on Ethics and Society,
proved to be another important milestone for the movement.   Its organizer on the WEF side, Dr
Chris Sugden of the Oxford Centre for Mission Studies (U.K.), observed in its proceedings that this
Òwas one of the first occasions when a global evangelical organization put the issue of the
environment on its theological agenda.Ó    The forum called together sixty invited participants from11

eight countries and five continents to discuss ÒEvangelicals and the Environment.Ó  The thirteen
presentations at this forum were published in an issue of the Evangelical Review of Theology in
1993  that was dedicated to the topic, and helped move evangelical Christianity to envision a global12

environmental missiology.  It also made the important decision to create the International
Evangelical Environmental Network (IEEN) to Òdisseminate informationÓ and Òshare insights and
experiences among the worldwide evangelical family in the care for the creation.Ó  The IEEN soon
led to production of the first evangelical newsletter on environmental stewardship, through whose
title its U.K . publisher and writer, Dr Bob Carling, brought the phrase ÔCreation CareÕ into use and
prominence.  In time, ÔCreation CareÕ, would come to replace ÕChristian Environmental
StewardshipÕ as the name for the good work its advocates were doing and promoting,  and later it13

would become the name for the entire evangelical environmental movement.  Besides its influence in
bringing the Creation Care newsletter to the evangelical and wider Christian world, this forumÕs
creation of the IEEN soon led to formation of the Evangelical Environmental Network (EEN) in
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America in the following year, and the title of CarlingÕs Creation Care newsletter became the title of
the EEN magazine published in the United States.

The WEF/Au Sable forumÕs statement is as powerful as it is extensive, declaring that the Christian
community Òmust dare to proclaim the full truth about the environmental crisis in the face of
powerful persons, pressures and institutions which profit from concealing the truth,Ó and further, that
Òthe Christian community must be willin g to identify and condemn social and institutionalized evil,
especially when it becomes embedded in systems. It should propose solutions which both seek to
reform and (if necessary) replace creation-harming institutions and practices.Ó14

In a chapter I wrote for The Oxford Handbook of Religion and Ecology,  I summarize the15

importance of this forum in terms of its daughter, the EEN, in this way: ÒThe derivative EEN met
fir st at Au Sable Institute in the summer of 1993, after which Loren Wil kinson prepared a draft
entitled Evangelical Declaration on the Care of Creation that became basis for a daylong meeting of
several American evangelical leaders, among them leading evangelical scholar Kenneth Kantzer and
InterVarsity Christian Fellowship president Steve Hayner, that produced the final document.  The16

resulting declaration was published the following year in Christianity Today, a statement signed by
hundreds of evangelical leaders as well as a statement that became the common confession of the
many partners that make up the EEN.Ó

The Evangelical Declaration on the Care of Creation. Beginning with confession and repentance
Òof attitudes which devalue creation, and which twist or ignore Biblical revelation to support our
misuse of it,Ó the Evangelical Declaration on the Care of Creation  upholds a Òtwo-books theologyÓ
that seeks Òcarefully to learn all that the Bible tells us about the Creator, creation, and the human
taskÓ and also seeks Òto understand what creation reveals about God's divinity, sustaining presence,
and everlasting power, and what creation teaches us of its God-given order and the principles by
which it works.Ó

As it declares that men, women, and children Òhave a unique responsibil ity for creationÓ it also
makes it clear that human actions Òshould both sustain creation's fruitfulness and preserve creation's
powerful testimony to its Creator.  It advocates Òindividual Christians and churches to be centers of
creation care and renewal, both delighting in creation as God's gift, and enjoying it as God's
provision, in ways which sustain and heal the damaged fabric of the creation which God has
entrusted to us,Ó and invites individuals, congregations and organizations to join with its writers Òin
this evangelical declaration on the environment, becoming a covenant people in an ever-widening
circle of bibli cal care for creation.Ó

The Evangelical Declaration in the U.K. and Internationally. As bridge-building across thescience-evangelical and people-environ-mental divides in America was greatly helped by
connections with the Oxford Centre for Mission Studies and the World Evangelical Fellowship, it
was also helped substantially with its association with the John Ray Initiative (JRI) that became
established in the U.K . in 1997 Òto bring together scientif ic and Christian understandings of the
environment.Ó  Importantly for the environmental evangelical movement, its Vice-President, Prof. R.
J. ÔSamÕ Berry, edited and produced The Care of Creation, as an extensive and supportive
commentary on the American Evangelical Declaration, and as an appropriation of the Declaration
globally for the wider evangelical and Christian Church.  Its appropriation was joined with its
endorsement of the Declaration by its commentary by leading international theologians and
environmental practitioners.  It has become the gateway for bringing the Declaration to evangelicals
world wide and its content and message to the wider Church around the globe.

A  highly important development from R.J. BerryÕs book, The Care of Creation, is its putting theDeclaration to the test of highly respected international scholars, among whom was the German
theologian JŸrgen Moltmann who wrote: ÒThe Declaration gives a fresh perspective on the
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ecological problems of the modern world, by presenting them through the experience of the healing
God. In Christ Jesus we experience not only the forgiveness of our sins but also the healing of our
wounds. It is only logical to Ôextend ChristÕs healing to the suffering creationÕ.Ó

Environmental Stewardship.– The John Ray Initiative (JRI) produced further signif icant
contributions to bridge-build ing between the div ides through its Consultation at Windsor Castle in
September 2000 and its resulting book Environmental Stewardship, edited and produced by Sam
Berry.  Four papers were presented and discussed at Windsor that explored the appropriateness of
stewardship as a model for responding appropriately to the caring for creation, each for a half -day.  17

The book adds to these four presentations a supportive and extensive collection of current and
classical contributions to make it a volume that is Òthe most complete examination hitherto available
on the nature, critic isms and applications of environmental stewardship.Ó  In amplifyin g its
importance for our day, Sir John Houghton, President of JRI wrote in his conclusion to this volume,
ÒNever has the concept of stewardship been more important... Stewardship is not an option; it is
integral to GodÕs order in creationÓ; and Sir Ghil lean T. Prance, a patron of JRI and former Director
of the Royal Botanic Gardens at Kew, aff irmed the importance of the Bible in the bookÕs foreword:
ÒThe more I study the Bible the more I am convinced that it is not a textbook for environmental
destruction, but rather a compelling work on the care and stewardship of creation.Ó  Recognizing the
need to bridge the divide between theology and science, Berry highlighted the importance of both for
environmental stewardship and creation-care: ÒGood theology and good science are essential
complements, not simply uneasy sparring partners.Ó18

Oxford Declaration on Global Warming. Stil l another important consequence of collaboration
between American and British evangelicals is a strong forward movement on understanding and
action on global climate change and global warming, a topic identified for a joint JRI/A u Sable
Institute Forum JRI President, Sir John T. Houghton and the author at Windsor immediately
following the consultation on stewardship.  The result was Climate Forum 2002 held at Oxford in
which 60 leading scientists and evangelicals participated.  Working from the missions of both
organizations Ð Au  SableÕs Òbringing healing and wholeness to the whole creation,Ó and JRIÕs to
Òincrease awareness of the state of the global environment and communicate a Christian
understanding of environmental issues,Ó Ð this forum produced the ÒOxford Declaration on Global
WarmingÓ a joint production of international climate scientists and evangelicals.  Among its
participants were Dr. Robert Watson, Chief Scientist at the World Bank and immediate past chair of
the Intergovernmental Panel on Climate Change (IPCC) and Rev. Richard Cizik, Vice-President for
Governmental Affairs of the National Association of Evangelicals (NAE).

The Oxford Declaration proclaimed that ÒHuman-induced climate change is a moral, ethical and
religious issue...Ó and Òa matter of urgent and profound concern.Ó  It stated emphatically that ÒThere
is now high confidence in the scientif ic evidence of human influence on climate as detailed by the
Intergovernmental Panel on Climate Change (IPCC) and endorsed by 18 of the worldÕs leading
Academies of Science.Ó  And it affirmed that ÒHuman activ ities, especially the burning of coal, oil
and natural gas (fossil fuels) are rapidly increasing the concentrations of greenhouse gases
(especially carbon dioxide) in the global atmosphere. As a result the global climate is warming, with
rising sea levels, changes in rainfall patterns, more floods and droughts, and more intense storms.Ó

Calling for urgent responsible action, including action by Christian denominations, churches...,
organizations, and Ònational governments Ðin cooperation with other governments under the
Framework Convention on Climate ChangeÓ Ð this forum made the plea: ÒWe call upon leaders in
churches, business and government to join us in recognizing human induced climate change as a
moral and relig ious issue and to take necessary action to maintain the climate system as a remarkable
provision in creation for sustaining all li fe on Earth.Ó19



9

The Sandy Cove Covenant and Invitation. The Oxford Declaration was subsequently read as a
model for action by Sir John T. Houghton and the author at a meeting at Sandy Cove, Maryland after
an evening meal on June 29, 2004.  At lunchtime the same day, three Tangier watermen, one woman
and two men, presented a ten-minute excerpt of Between Heaven and Earth about how they had
entered into a the WatermenÕs Covenant based upon their evangelical and Christian beliefs based
upon Scripture Ð a Covenant that turned them around from being spoilers to becoming stewards of
their island and their fishery in the Chesapeake Bay.  Shortly after the reading the OxfordDeclaration that evening, the meeting was recessed, and a task force was formed to prepare
something for the next morning.  And, then, on June 30, 2004 Ð moved by the witness of the three
watermen Ð this task force recommended making a covenant together.  What came to be called theSandy Cove Covenant and Invitation was endorsed hearti ly:  ÒWe are a gathering of evangelical
Christians who provide institutional, pastoral, and intellectual leadership in a wide variety of lif e
settingsÓ the signatories wrote. ÒWe have come together at Sandy Cove, Maryland in order to pray,
reflect, and learn together about our role as stewards of GodÕs creation. We are convinced that God
has moved among us in our time together over these three days... For all of us, this meeting has
resulted in a deepening of our concern about GodÕs creation, a joyful sense of community, and a
desire to work together on these issues in days ahead.Ó  And Òpersuaded that we must not evade our
responsibil ity to care for GodÕs creationÓ they announced that Òwe know enough to know that there
is no turning back from engaging the threats to GodÕs creation.Ó  ÒWe feel called of God to covenant
together to move the work of creation-care ahead in a variety of ways.Ó  

We covenant together to make creation-care a permanent dimension of our Christian
discipleship and to deepen our theological and biblical understanding of the issues
involved.  

We covenant together to draw upon the very best and most trustworthy resources that
can help us understand the particular environmental challenges we face today, as well
as promising solutions, as full y and accurately as possible.  

We covenant together to share our growing knowledge and concern about these issues
with other members of our constituencies...

We covenant together to engage the evangelical community in a discussion about the
question of climate change with the goal of reaching a consensus statement on the
subject in twelve months. 

For the Health of the Nation. The Board of Directors of the National Association of Evangelicals Ð
well represented at Sandy Cove but already at work before the making of the Covenant Ð
unanimously adopted another historic document on public engagement For the Health of the Nation:An Evangelical Call to Civic Responsibility on October 7, 2004, a l ittle more than three months after
the Sandy Cove Covenant.  Some of the forces that led to the Sandy Cove meeting were also
working their influence in the NAE committee whose membership included Rev. Richard Cizik and
whose draft document was sent out for review and commentary in early March, 2004.  The final
document had this to say about caring for the Creation:

The Bible teaches us that God is not only redeeming his people, but is also restoring the
whole creation (Rom. 8:18-23). Just as we show our love for the Savior by reaching out
to the lost, we believe that we show our love for the Creator by caring for his creation.
Because clean air, pure water, and adequate resources are crucial to public health and
civic order, government has an obligation to protect its citizens from the effects of
environmental degradation. This involves both the urgent need to relieve human suffering
caused by bad environmental practice. Because natural systems are extremely complex,
human actions can have unexpected side effects. We must therefore approach our
stewardship of creation with humil ity and caution. 
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The Evangelical Climate Initiative. The Sandy Cove Covenant in turn led to the EvangelicalClimate Initiative that produced a document signed by 86 American evangelical leaders and released
on February 8, 2006.  It tapped the expertise and evangelical commitment of Sir John in preparation
of its statement and came forth with its bold statement Climate Change: An Evangelical Call toAction.   The statement began with a strong evangelical witness: ÒThe same love for God and
neighbor that compels us to preach salvation through Jesus Christ, protect the unborn, preserve the
family and the sanctity of marriage, and take the whole Gospel to a hurting world, also compels us to
recognize that human-induced climate change is a serious Christian issue requiri ng action now.Ó

Their Call to Action proclaimed, ÒAs American evangelical Christian leaders, we
recognize both our opportunity and our responsibil ity to offer a biblically based moral
witness that can help shape public policy in the most powerful nation on earth, and
therefore contribute to the well-being of the entire world.  Whether we will enter the
public square and offer our witness there is no longer an open question.  We are in that
square, and we wil l not withdraw.Ó

ÒWe are proud of the evangelical community's long-standing commitment to the
sanctity of human life..Ó but Òwe are not a single-issue movement.Ó  And saying that
Òwe have seen and heard enoughÓ they Òcommend the four simple but urgent claims
offered in this document to all who wil l l isten, beginning with our brothers and sisters
in the Christian community, and urge all to take the appropriate actions that follow
from them.Ó  And then it proceeds to state these claims, backing each one with
substantive rationale:
    
 Claim 1: Human-Induced Climate Change is Real.

...In the face of the breadth and depth of this scientific  and governmental concern, only
a small percentage of which is noted here, we are convinced that evangelicals must
engage this issue without any further lingering over the basic reality of the problem or
humanity's responsibility to address it.

Claim 2: The Consequences of Climate Change Wil l Be Signifi cant, 
and Will H it the Poor the Hardest.

...Poor nations and poor individuals have fewer resources available to cope with major
challenges and threats. The consequences of global warming will therefore hit the poor
the hardest, in part because those areas likely to be signif icantly affected first are in the
poorest regions of the world. Mill ions of people could die in this century because of
climate change, most of them our poorest global neighbors.

Claim 3: Christian Moral Convictions Demand Our Response to the Climate Change
Problem.

Christians must care about climate change because we love God the Creator and Jesus
our Lord, through whom and for whom the creation was made...
...Christians must care about climate change because we are called to love our
neighbors, to do unto others as we would have them do unto us, and to protect and care
for the least of these as though each was Jesus Christ himself. ..
...Christians, noting the fact that most of the climate change problem is human
induced, are reminded that when God made humanity he commissioned us to exercise
stewardship over the earth and its creatures. Climate change is the latest evidence of
our failure to exercise proper stewardship, and constitutes a critical opportunity for us
to do better...
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...Love of God, love of neighbor, and the demands of stewardship are more than
enough reason for evangelical Christians to respond to the climate change problem
with moral passion and concrete action.

Claim 4: The need to act now is urgent. 

Governments, businesses, churches, and individuals all have a role to play in
addressing climate changeÑ ;starting now.
The basic task for all of the world's inhabitants is to find ways now to begin to reduce
the carbon dioxide emissions from the burning of fossil fuels that are the primary
cause of human-induced climate change...

The 86 signatories concluded: ÒWe the undersigned pledge to act on the basis of the claims made in
this document. We will not only teach the truths communicated here but also seek ways to
implement the actions that follow from them. In the name of Jesus Christ our Lord, we urge all who
read this declaration to join us in this effort.Ó  

Br idge-Building at Melhana

In bringing this story through to the Evangelical Climate Initiative and its precursor at Sandy Cove,
we now are ready to return to ÔAn Urgent Call to ActionÕ the crescendo reached in January 2007 by
the environmental evangelicalism movement Ð a  culmination of the quarter century of work that we
have just summarized.

This Call came from its precursor meeting at Melhana Plantation in southern Georgia Ð a remarkably
fruitful meeting of leading American scientists and evangelicals called together jointly by the
National Evangelical AssociationÕs (NAE)  Rev.  Richard Cizik and Harvard University Medical
SchoolÕs Dr. Eric Chivian.  What these 28 scientif ic and evangelical leaders discovered about each
other was remarkable.  First, they found that they liked each other; both had an awe and wonder for
the Creation, and both found they could benefit from the insights of the other.  Second, largely
because of Prof. E. O. Wil sonÕs distributing and signing to each of them a copy of his book, TheCreation, secular scientists and evangelicals alike embraced reclaiming the phrase, Ôthe creationÕ,
and used it in subsequent discussions and presentations.  Particularly important for making their Call
to Action authoritative and effective was the prominence and status of the participants, not the least
of which were the organizers, Rev. Cizik, Vice-President for Governmental Affairs of the NAE and
M edical Doctor, Eric Chivian, Director of Harvard Medical SchoolÕs Center for Health and the
Global Environment, and Nobel Laureate.

‘The creation’ and the Scientists. At their concil iatory meeting, the groupÕs participants, including
leading expert on biodiversity Peter Raven and NASA climate scientist James Hansen, agreed with
James McCarthy, a Harvard biological oceanographer and President Elect of the American
Association for the Advancement of Science that they Òhappily discovered far more concordance
than any of us had expected, quickly moving beyond dialogue to a  shared sense of moral purpose.Ó
Prof. McCarthy, in answering a reporter at the January press conference, went on to say that he had
not been certain his scientif ic colleagues would be comfortable using the term that Professor Wilson
chose for the title of his  book - Òto  be talking about what we talk about every day as scientists as the
creation.Ó  However, he said it was surprising how Òwe quickly became very comfortable with that
term...Ó  Concluding his response to a question at the press conference, he said, ÒSo just to  reiterate,
it was remarkable that we quickly came to realize that we shared exactly the  same reverence and the
same concern about what is happening to the creation, and this  became the central focus of the rest
of our meeting.Ó
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The Creation and Harvard Biologist E. O. Wilson. An important  primer to the December 2006
meeting in Georgia, was the new book by participating Prof. E. O. Wilson Ð the Harvard professor
who is the closest person to being a l iving Darwin of our day.  This two-time Pulitzer Prize winnerÕs
book, entitled The Creation, became an important bridge-builder at the Georgia meeting, and no
doubt it continues to be elsewhere.  For a quarter century, evangelical scientists had been re-
introducing this term in their teaching and writing Ð enriching it well beyond its use in creation-
evolution arguments by using it as the focus for Òenvironmental stewardshipÓ and Òcreation careÓ. 
Now they were being joined by the esteemed Harvard biologist who was re-introducing Ôthe
creationÕ to secular scientists as well.  WilsonÕs broadly influential book served in giving to much of
the scientific community this distinguished Darwin-of-our-dayÕs ÔpermissionÕ to re-instate this word
into the American secular vocabulary.  In so doing he recognized this term both as Òan olive branchÓ
and one that put back together what long had been apart.  Its use restores human beings as part and
parcel of the Òrest of creation.Ó  Bridging the div ide between human beings and Ôthe environmentÕ, is
Ôthe creationÕ.  

Re-ligating Science, Ethics, and Praxis

A  clear imperative for our day is recognizing the fact of the ecological crisis that is upon us and the
pressing need to respond in the mission and missions of the Church with appropriate and effective
action.  The Urgent Call to Action recognizes creation as a gift Ð and it is this gift of God that is in
peril.  The Church simply cannot, and must not, remain indifferent.  This is our LordÕs earth and we
are responsible for its care and keeping.  The Church needs to pull together and engage the resources
that translates into a coherent message of care for GodÕs creation.  Christian discipleship Ð following 
Jesus Christ by whom all things are created, held together, and reconciled must be put front and
center of contemporary missiology.  The Church very simply, yet very deeply, must be engaged in
the proclamation of the Gospel Ð the  Good News Ð to every creature.

It is clear from the testimony of the Scripture to our time that the Church must re-appropriate the
concern for and the practice of caring for creation as an essential and integral dimension of witness
in the world.  There is need for the Church not only to so engage the world but also to practice caring
for the creation in their own individual, congregational, and denominational lives.  As Rev Lukas
V ischer has reminded us in the call ing together of our Consultation in Geneva, ÒThe churches need
to become the messengers of a more responsible way of li fe.Ó  Responsive and effective
environmental praxis is a vital part of the Christian message. 

The development and implementation of this praxis needs both and understanding of how the world
works Ð the major mission of Science, and understanding of what ought to be Ð the major mission of
the Church.  And this is where the Urgent Call is especially important, not only for American
evangelicals and their churches, but also as a call to the Church universal to come to honour God as
Creator of all things and to engage together as stewards of GodÕs creation as a major task and
privilege across the LordÕs earth.

What this means for the Church and for its contemporary missiology is that understanding of both
science and ethics is required for a proper understanding of living rightly in the world (praxis).  And
what the evangelicals and scientistsÕ Call to Action contributes to this understanding is that we need
both science and ethics in coming to our engagement in responsible praxis.   This then, ties three
things together that have been torn apart and largely separated Ð three things that need to be tied back
together: science, ethics, and praxis.  This tearing apart includes the divide between scientists and
evangelicals in America and require that they become ligated together again, l igated for the purpose
of bridging the valley that has divided them Ð not necessarily to agree, but to share knowledge and
understanding in ways that are directed toward living rightly on earth.  This re-ligation can be
il lustrated as follows:
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      How does the world work?  
        SCIENTIA   

   

                                      What ought to be?                         Then what must we do?       ETHICS                  PRAXIS
This re-ligation Ð restoring and strengthening the connections among science, ethics, and praxis in
caring for creation Ð is the principal reason for the emergence of evangelical environmentalism in
our day.  In answering the question, ÔHow does the world work?Õ for example, there is need for
developing a basic knowledge of ecology and respectful learning from the people who for
generations have lived sustainably on the land.  Similarly, in answering the question ÔWhat ought to
be?Õ  there is need for understanding what it means to follow Christ through whom God created,
sustains, and reconciles all things, and to understand the ecological teachings of the scriptures.  And
a coherent understanding of both science and ethics can provide the base for responsible praxis. 
What are the sources of our knowledge on ÔHow does the world work?Õ and ÔWhat ought to be?Õ  In
the Christian, including the evangelical, tradition this brings to the fore Òtwo-books theologyÓ.

Re-Ligation and Two-Books Theology.  Our reading of the book of creation tells us much about
how it works and how its various components are held together in dynamic relationship to form the
global ecological system we call the biosphere.  The biosphere Ð the thin and beautiful fabric of life
that envelops planet Earth Ð is that part of the Ôbook of GodÕs worksÕ that is most vital for our
concern for right liv ing on earth.  We learn from the book of creation and providence by reading its
ÔtextÕ both in the biosphere and the wider cosmos.  And with regard to our salvation, we learn from
the Bible about GodÕs redeeming love.  Both readings go hand in hand in two-books theology.  We
can begin either from the creation or from the Bible.  If we begin with the Bible, we will come to
Psalm 19,1, Romans 1,20, and Acts 14,17 that propel us to read the book of GodÕs creation.  If we
begin with the creation, we may respond to its testimony by opening and reading the Bible. Rabbi
Arthur Swartz gives insight on this by observing, ÒIn short, our ancient ancestors knew the
wonderful reciprocity of creation: creation's sheer magnificence turns the heart towards its Creator
(see, for instance, Isaiah 40), and the heart that has turned to God opens, inevitably, towards creation,
towards the awesome integrity of the natural universe that is God's gift.Ó  While a modern metaphor
for the creation is Òthe Earth as a bag of resources,Ó the biblical metaphor is creation as a book Ð a
book whose author is its Creator and Owner.

I am personally indebted to this long-standing Òtwo-books theologyÓ for it is this that encouraged me
to work both in science and theology.  It is the respect for reading both the creation and the Bible
coherently, within and between each, that I became a believing environmental scientist - believing
God and GodÕs love for the world.  It is wonderful to see in our day that this two-books theology is
being recognized again as a foundation for evangelical environmentalism in America.
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Two-books theology has been expressed through the centuries in various ways through centuries and
even millennia.  My first introduction to this theology in my youth came through the Confession of
Faith written more than 400 years ago.  This is A rticle II of the 1561 Confession of Faith that, under
the heading ÒThe Means by Which we Know God,Ó tells us that:

We know him by two means:

First, by the creation, preservation, and government of the universe, since that universe
is before our eyes like a beautiful book in which all creatures, great and small, are as
letters [Lettres] to make us ponder the invisible things of God: his eternal power and his
divinity, as the apostle Paul says in Romans 1:20.

A ll these things are enough to convict men and to leave them without excuse.

Second, he makes himself known to us more openly by his holy and divine Word, as
much as we need in this life, for his glory and for the salvation of his own.20

Learning coherently both from the book of GodÕs Redemption and the book of GodÕs creation and
providence is of great consequence.   Such learning helps people develop a comprehensive and
coherent understanding of the biosphere and the cosmos.  It helps them understand that human
beings need to take both books into account as they work to live rightly on earth.  What this reading
means in a geographic area prone to thunderstorms and lightning, for example, is that we will put
l ightning rods on our church steeples Ð even as we believe that God cares for us.  Similarly, reading
both books may prevent us from building our homes on dry alluvial fans of rivers that run only once
in a hundred years, even as we believe that God is our shield and protector.

Re-Ligation and the Ownership of the Earth.  At the pulsating heart of Christian and Jewish
theology of the creation is GodÕs ownership of the earth and everything in it. This is the beginning of
the good news to every creature and to all creation.  We are not our own, but belong to our faithful
Savior, Jesus Christ (Rom 14,7-9); creation is not its own but belongs to its M aker (Ps 24,1). GodÕs
ownership is made particularly clear by comparing the Hebrew (as translated in the King James
Version) with the Greek given in the Septuagint:
  
The earth ('eretz) is the LordÕs, and the fulness thereof; the world (tebel), and they that dwell therein, 
Psalm 24:1 KJV.

The earth (ge) is the Lord's and the fulness thereof; the world (oikomene), and all that dwell in  it,
Psalm 24:1 LXX .21

The root for the word, geology, comes from the Greek translation of the Hebrew ‘eretz.  And most
interestingly, as we pursue interests in developing an ecumenical awareness of the human task and
privilege of caring for the Creation, we find that the Hebrew tebel is translated oikoumene Ð the word
that is the motto of the World Council of Churches and the origin of the word ecumenical.  TodayÕs
English word for oikoumene Ð the inhabited Earth Ð is the biosphere.  The biosphere, as the thin
fabric of life that envelops the earth, is the contemporary context of the global mission of the Church. 
This vibrant oikoumene, with its spatial and functional interweavings, is structured dynamically from
microscopic through macroscopic levels by inseparable biogeographic spatial relations and trophic
transfers of matter and energy.  These transfers Ð the fluxes and flows of matter, energy, and
information Ð are mainly energized by solar income from our star, the sun.  This is the contemporary
context of global missiology.  This is the contemporary context of emerging evangelical
environmentalism in America.
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An Urgent Call to Action

The Call.  M ost moving to me as a participant in the recent work of scientists and evangelicals at
M elhana was my personal observation that it was mostly the scientists who suggested wording of our
joint statement to make it more passionate and more spiritual.  The div ide is being bridged.  While
other divides remain to be bridged Ð across religions, across businesses and enterprises, across races
and cultures Ðthe Melhana experience can be a model to all.  Its Urgent Call to Action must be taken
very seriously heeded, and must be implemented immediately.  It states, 

We agree that our home, the Earth, which comes to us as that inexpressibly beautiful
and mysterious gift that sustains our very lives, is seriously imperiled by human
behaviour. The harm is seen throughout the natural  world, including a cascading set
of problems such as climate change, habitat destruction, pollution, and species
extinctions, as well as the spread of human infectious diseases, and other accelerating
threats to the health of  people and the well-being of societies. Each particular problem
could be enumerated, but here it is enough to say that we are gradually destroying the
sustaining community of li fe on which all living things on Earth depend.  The costs of
this destruction are already manifesting themselves around the world in profound and
painful ways.  The cost to humanity is already signif icant and may soon become
incalculable. Being irreversible, many of these changes would affect all generations to
come. 

We believe that the protection of life  on Earth is a profound moral imperative. It 
addresses without  discrimination the interests of all humanity as well as the value of
the non-human world. It requires a new moral  awakening to a compelling demand,
clearly articulated in Scripture and supported by science, that we must  steward the
natural world in order to preserve for ourselves and future generations a beautiful, rich,
and  healthful environment. For many of us, this is a religious obligation, rooted in our
sense of gratitude for Creation  and reverence for its Creator.  

One fundamental motivation that we share is concern for the poorest of the poor, well
over a bil l ion people, who  have little chance to improve their lives in devastated and
often war-ravaged environments. At the same time, the natural environments in which
they live, and where so much of EarthÕs biodiversity barely hangs on, cannot  survive
the press of destitute people without other resources and with nowhere else to go. 

We declare that every sector of our nationÕs leadershipÑ religious, scientifi c, business,
politic al, and educationalÑ must act now to work toward the fundamental change in
values, lifestyles, and public policies  required to address these  worsening problems
before it is too late. There is no excuse for further delays. Business as usual cannot
continue yet one more day. We pledge to work together at every level to lead our
nation toward a responsible care for creation, and we  call with one voice to our
scientifi c and evangelical  colleagues, and to all others, to join us in these efforts.22

This Urgent Call to Action represents a fresh and spirit-directed religious, ethical, and political voice
for the care of creation in the U. S. that not only is important for America, but also important because
America in many ways sti l l  provides important ethical and legislative models for addressing regional
and global environmental degradation.  While there have been serious attempts to erode the
environmental legislative progress during recent years in the U. S., a call ing to account by
evangelicals to themselves, to others of the biblical tradition, and to many from other beliefs and
traditions, has the potential to get and keep America on track toward responsible environmental
stewardship, continuing to provide models elsewhere around the world for responsible creation-
care.23
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“The Creation” and the Scientists. At their concil iatory meeting, the groupÕs participants,
including leading expert on biodiversity Peter Raven, NASA climate scientist James Hansen, and
biological oceanographer and president elect of the AAAS James McCarthy, joined to announce that
they Òhappily discovered far more concordance than any of us had expected, quickly moving beyond
dialogue to a  shared sense of moral purpose.Ó  James McCarthy, in answering a reporter at the
January press conference, said that he had not been certain his scientif ic colleagues would be
comfortable using the term that Professor Wilson chose for the title of his  book.  Concluding his
response to a question at the press conference, he said, ÒSo just to  reiterate, it was remarkable that
we quickly came to realize that we shared exactly the same reverence and the same concern about
what is happening to the creation, and this  became the central focus of the rest of our meeting.Ó

Immediate Steps toward Implementation. A signific ant illustration of this groups immediate
impact on the American church and society were two concomitant announcements made on January
17. Rev. Cizik informed a press conference  that the NAE will announce in February 2007 Òa first-
ever partnership with the U. S. Environmental Protection Agency,Ó engaging its Energy Star
program Òto reduce energy  consumption in our respective 45,000 churches from 54 denominations.Ó 
On the same day Dr. Howard Frumkin, Director of the Centers for Disease ControlÕs National Center
for Environmental Health (CDC), and a signatory of the ÒUrgent Call to Action,Ó released a news
announcement that extended the work of the CDC to Òtackle the health threats posed by global
warming as a public health issue that includes health effects of heat waves, waterborne and
mosquito-borne diseases, worsening air pollution, and severe weather.Ó  Other participants in the
group joined them in taking action in their own lives and settings, and are continuing to do so.

M issiology, Creation Care,  and a Message of Hope

In his introduction to Missionary Earthkeeping (1992), philosopher J. Mark Thomas wroteÓ The
great question now facing humankind is whether the necessary moral and spiritual courage can be
mustered to alter the trajectory of destruction before the EarthÕs environmental systems are stressed
beyond saving.  In some ways, the question is new, because human actions never before had the
capacity to threaten the very basis for lif e itself .  But, in a signif icant sense, this question has always
been before those who would be called Earthkeepers: ÒThis day I call heaven and earth as witnesses
against you that I have set ore you life and death, blessings and cursesÓ (Deut 30,19a).  It is the call
of the church to choose li fe in the midst of the threat of death.  It is the burden of missionary
earthkeepers to actualize the meaning of the gospel, no merely that Christians might live, but that the
whole world might reali ze what it was created to be.Ó24

With the now clear and abundant scientif ic evidence of adverse restructuring and transformation of
the Creation through human actions in the world, and the need for gaining substantial knowledge and
understanding of the biosphere, moral and spiritual courage and resolve are vital and compellin g in
our re-examination of the message of the Christian church.  Our most recent gains in understanding
the state of the biosphere make urgent not only this re-examination, but brings An Urgent Call toAction.  And, as we know from worldwide church demographics that the center of gravity of the
church has shifted to the South, this re-examination takes on global proportions.

For the professing church across all cultures and theological expressions, environmental stewardship,
or as it is coming to be known in America Ð creation care Ð needs extensive development and
dedicated application.  The church is vitally important in the context of large corporate structures
who often are singularly focused on achieving competitiv e advantage and maximization of profit,
even at the expense of regional and global environments.  While we can expect and also find
signifi cant corporate leadership in addressing creationÕs degradation, the church offers the greatest
hope for restoration of environmental integrity and caring for creation around the world.  There is
good reason to believe, with the American environmental philosopher, Max Oelschlaeger, that the
Church is the only hope for the world.   The Church in its manifold theological and cultural25
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near, ye nations, to hear; and hearken, ye people: let the earth ('eretz) hear, and all that is therein;
the world (tebel), and all things that come forth of itÓ (KJV) and ÒDraw near ye nations; and
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Health Act, the Federal Environmental Pesticide Control Act, the Endangered Species Act, the
Safe Drinking Water Act, the Federal Land Policy and Management Act, and the Surface Mining
Control and Reclamation Act.  Early among these was the National Environmental Policy Act,
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